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development, 
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a rich source of 


information 
9 Orissa's art, 


Culture and Socio-economic 


The Ratha Yatra at Puri 


DE Gopinath Mohapatra 


THE ORIGIN OF CAR FESTIVAL 


he Rig Veda speaks of the Raths that moved in the air. These were the 
three-storeyed Rathas drawn by horses. Panini also refers to 'Ratha', while 
analysing the word 'Rathastha; Rathaganaka', etc. According to the Ramayana, 
the Ratha which is used in the games is called 'pusya', while the Ratha em- 
ployed by gods is known as ‘Marut'. We also find descriptions of the Car 
(Ratha) in Bhagavata, Mahabharata, Visnupurana, Kautilya-Arthasatra and Sukra 
Niti. 

The i ilosophizing the concept, compare the body to a Car (Ratha) 
and en ey roe charloteele The Buddhist Literature, specially, Lalita 
Vistara and Buddha Carita also speaks of chariots. But nowhere in these works 
we discover an allusion to Jagannatha in the Car Festival. 


The Car Festival of Jagannatha, however, is recognised as the most famous 
of the twelve festivals. It has inspired Sanskrit and Oriya poets to compose 
various works, Of which Vasantotsava Kavyam of Haladhara Mishra, Gundicha 
Champu of Vakravak Charkrapani Pattanayak, Gundichotsava Varnanam of 
Bhagavata Brahma, and Gundicha Vije of Brajanatha Badajena deserve a special 
mention. Then, ‘Narahari Panda! in the ‘Brahma Prakasika Tika’ of Megha 
Dutam has successfully interpreted the theme of Car Festival of Jagannatha 


in a grandiloquent style. 


The popularity of the Car Festival of Jagannatha dates as far back as the 
Puranas. The Brahma Purana, delineating the Yatra, highlights its unique signi- 
ficance, The Padma Purana and the Skanda Purana, offer vivid descriptions 
of the festival. Alsos the references to the Yatra are found in Kapila Samhita. 
Again, the Car Festival is celebrated at different places in Orissa ; notably, 
at Konarka a Car Festival is heid in honour of the Sun God, while every year 
there is a similar festival of Lord Lingaraja. The 'Pratistha' ritual of this 
Ratha is performed according to the principle of the 'Deva Dalana' chariot 
of . Subhadana: Atenas neperetones be presumed that the Ratha Yatra of Puri 
and the construction of 'Devadalana' existed anterior to the Car <estival of 


Bhubaneswar. 


in ancient times, the Ratha Yatra of Puri employed. six chariots as against 
the three in our own times at present. in fact, a river, called Banki Muhana, 
once flowed between the Gundicha house and Jagannatha temple. Consequently 
three chariots stayed In readiness on the Gundicha house-side to receive 
Jagannatha from the other three chariots that transported the deity from the 
temple. in course of time, the accumulation of sand, dried the river and thai 
rendered three chariots superflous. Therefore, onl “three chariots are used 
these days. . y : Ta 


{ 


2 


i in that 

F is also known as Gundicha Yatra. Some critics maintain 

ae tl echoes’ has been derived from 'Gudisa' or 'Kundija', whi 

turn means 'Daru'. They argue that this word, in its present el A 

for Jagannatha to suggested that he is 'Daru-Devata'. But accor ale the 

Oriya legend, 'Gundicha! was the queen of Indradyumna, pli the Kind 

Jagannatha temple. It is believed that the queen Gundicha requeste bles, whe 

to organise this festival, so that the sinners and the poor untouchal 2 Lord 
were not ordinarily allowed to enter the temple, might have darsanas oO 


: : en 
Jagannatha (in his Chariot) and thus attain salvation, Gundicha Yatra has be 
aptly named after queen Gundicha. 


Dr. Mahatab suggests that the word 'Guidisa', in Telgu means a a. 
(Kutira). Incidently, the word in this sense has not been used anywhere id 
literature, though some of the Puranas do refer to Gundicha Mandapa. Aga 
Mandapa doesnot mean a Cottage. Hence, we cannot accept that the wo 
'Gundicha' was derived from 'Gudisa' under Dravida influence. 


In the language of the 'Savaras', 


"Kun' means 'He! and 'Dija' stands for the 
Stem of a tree, Accordingly, Dr, 


Benimadhab Padhi remarks, "in the beginning 


ile 
installed as the Trinity". Thus), ee 
Suggesting the term 'Gundicha' to have been derived from the 'Savara' w 
"Kundija', Dr.Padhi seeks to prove the Sav. i 


In fact, the images of the three deities were made at Mahavedi after = 
Sacrifice , performed by Indradyumna (Purusottama Mahatmya). Further, a 
the god Nilamadhava was worshipped by the Savaras, the Ratha Yatra Festlv 
of Jagannatha was not known. It was on 


: S 
ly after the completion of the image 
that Car Festival was Organised to transport the iti 


legend was quite popular in the times of the Puranas, 


Gundicha House at a distance of a mile and a 


is 

temple, Now-a-days it is known by various names, 
Gundicha House, Janma Sthana, Janake 
also speaks about Mahavedi 


half from the Jagannath? 
Such as Gundicha Mangre 
Puri and Mahavedi, Skanda Pura 
or Gundicha Mandapa as the birth-place of ds 
Jagannatha Trinity, {¢ was the place, where indradyumna performed thot 
of sacrifices, It is also known as Nrsimha Ksetra. Jagannatha assures Inge 
dyumna in the Purusottama Mahatmya that he would come to stay for seve 
days at’ his birth Place, situated on the bank of Indradyumna Sara. Now 
see the same Indradyumna Sara at Gundicha House, And the deities, Jagannathas 
Balabhadra and Subhadra, are taken to this place once every year. O 
LOU ey Seen OW ENS! gadand day of the bright Part of the mone ca 
Asadha,, and after staying here for seven days, they make their usual rer 
journey to the nepiuien on the ninth day. Their return journey is popula 
: as Bahuda Yatra!, 
known 


olars opine that th 


€ Car Festival] Owes its 
saints, like °Rsabh 


same sch 
a a Deva, Neminatha; ¢ 
the Ja works reveal that the 


The Jarethankaras Jivanta Swam 
Jaina! 
Sampratl. 


Origin to Jainism, 
about in char! 
celeberated in honour of 
reign of the ancient 


festiva! was 
i during the 


kings 
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Some scholars have tried to link Car Festival of Jagannatha with Buddhism 
as well. No doubt, Gautama Buddha himself travelled by chariots. Sir W.W. 
Hunter, in his book, The Indian Empire, suggests that the Car Festival was 
probably the reproduction of the tooth festival of the Buddhists. While des- 
cribing the Car Festival of Puri, Mr. Rajendra Lal Mitra says, "Jagannatha 
and some of his peculiar ceremonial observances are of Buddhist origin, that 
the Car Festival marks the anniversary Of Buddhist origin." Mr. Bishen Swarup's 
Konarka also holds the same view. Dr. Mahatab in his History of Orissa 
observes that the 'Snana Yatra’ and 'Ratha Yatra’ Festivals of Jagannatha 
are of Buddhist origin and that Ratha Yatra of Puri is an imitation of the 
Car Festival of 'Simhala' where it ig celebrated on the thirteenth day of the 
bright fortnight of the month of 'vaisakha' in honour of the sacred tooth of 


the Buddha. 


the Car Festival is not an imitation of 
fie Festival ef simala. The. toothy of Buddiiay js in fact, carried on the back 
of an elephant, whereas at Puri, they use three chariots to carry the images. 
This festival at Puri begins on the 2nd day of the bright fortnight of Asadha 
while in Simhala the celebrations are held on the thirteenth day of the same 


fortnight of 'Vaisakha'. 


Comparing the two, it seems that 


Asadha_ is esteemed as a sacred month, since Visnu 
sleeps on the eleventh day of the bright fortnight of this month. Moreover, 
While the Buddhist festival is held on the thirteenth day of Vaisakha, the Car 
Festival at Puri is held on the second day of the bright fortnight of 'Asadha'. 
Thus with such obvious dissimilarities, how can it be said with any degree 
of certainty that the Car Festival of Jagannatha has its origin in the tooth 


festival of Simhala- 


In the Hindu tradition, 


Ye t has been made to link the Ratha Yatra of Puri with 
oe Buddhist eee Pestival held at Khotan. Fahien, on his way to India, saw 
the Car Festival celebrations at Khotan, where the height of the car was 
thirty feet and it was embellished with several pracious materials. An the 
middle, Buddha's image was placed between the two attendant-Bodhisatvas. 
As the king at Puri renders some service to the Lord, so also the King of 
Khotan had some duties to perform at the time of this festival. A vivid 
Picture of the festive scene is presented in the Travels_of Fahien_: “When 
the images are one hundred paces from the city gate, the King takes off his 
cap of state and puts on new clothes : walking bare foot and holding flowers 
and incense in his hands, with attendants on each side, he proceeds out of 
the gate. On meeting the images, he bows his head down to the ground, scatt- 
ers the flowers and burns the incense. When the images. enter the city, the 
queen and court ladies, who are on the top of the gate scatter far and wide 
all kinds of flowers which flutter down and thus the splendour of decoration 


is offered up complete". 


In fact, this peculiar role of the King of Khotan cannot appropriately be 
Compared with the 'Chera Pahanra' of the King of Puri. The 'Chera Pahanra' 
Was introduced at the time of Ananga Bhima Deva in the 12th century when 
Jagannatha came to be regarded as a state deity and the King as his servant, 
while what Fahien witnessed in Khotan, relates to the fourth century. Further, 
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the nature of the service, which the King of Puri rendered to Jagannath was 


altogether different from’ that of the king of Khotan. The timings of the 
functions were also different. 


scholars argue that Fahien did not see the Car Festival of Puri in 
Beda, and that Hiuen T'sang who was in India in the 629 A.D., was ae 
unaware of the Car Festival of Puri. Therefore, they conclude that the a 
Festival at Puri could not have existed till then. But it may as well be ne 
sumed that these foreigners might not have visited Puri in the month a 
Asadha, when the Car Festival is actually held and consequently, could no 
have the opportunity to see it. Hence, it would be wrong to suggest that the 
festival as such did not exist. The image of Jagannath was already there !0 
the 7th century, and with that Car Festival too must have been introduced: 


Though the present temple of Jagannath was built about a thousand years 
ago, there is no precise account to show how many times, in the past, the 
temple was demolished and rebuilt. 


The Car Festival of Jagannath was organised for the first time in the third 
century when the King Pandyvijya moved the images from Sundarachala to 
Nilachala. This date of Jagannath Yatra also coincides with the Budha-Danta- 
Ratha Yatra celebrated at Dantapura and Simhala by the King of Magadha 
'Guhasiva'. While the entire mass of traditional literature, like the Vedas: 
Upanisada, Ramayan, Mahabharat or the Purans, bear unmistakable testimony 
to the use of Rathas (chariots) in ancient times, why should it be presume 
that the journey by car originated from Budhism to Jainism ? 

The car festival is the source of amusement al| 
therefore, be erroneous to link the festival of 
other. For instance, the "Kumari Ratha Yatra" 
the Bhairava Ratha Yatra, Netadevi Ratha Yatra and various other Ratha 
Yatras performed in Sicily, Simla, etc. Bhubaneswar celebrates Ratha Yatra 
Festival in honour of Lord Lingaraj. Likewise, a Car Festival was known In 
the ancient Konarka, Orissa, Undoubtedly, each Ratha Yatra has its own indivl- 
duality and origin. It thus logically follows that 


‘ the Ratha Yatra of Jagannat 
should not be considered to have Budhist Jaina ‘ai been 
attempted by Dr.K.C.Misra. y or Savara origin as has 


Over the world, It would 
one place with that of ah 
of Nepal has its parallels | 


THE PHILOSOPHY OF RATHA YATRA 


The rationalism of Car Festival 
is essentially to offer an 
creed, or religion, to 


of Jagannath, celebrated Pu 

f every year at 

an opportunity to all peoste, regardless ae ieee caster 

untouchability disappears, atleast during: the incor protege Ae ont 
| : of the i i 0 

the Purans avert that anybody who had darsan of th Main Ens Chariots 

goes to the "Vaikuntha Bhavan" of Hari. = AG Me 

Further, according to man 

i i Y scholars, th 

embodies @ philosophy of its own, The cy a 

which symbolises the sixteen "kalas", as ist ‘ 

tathematical science. The wheels also ae 

he Lord-Paramatman : the five subtle albinage 


the chariots of the Lore 
agannath has sixteen whee 
fted according to the ancien. 
© sixteen divine principles is 
S and eleven perceptive orga 


pat 


5 
e sixteen principles of God. Again, twelve wheels 
esent the twelve months of a year, while the 


t of Balabhadra suggests the life 
navantaras OF of fourteen Bhuvanas. 


These, therefore, signify th 
of "Devidalan" chariot repr 
fourteen-wheeled "Taladhvaja", the chario 
time of Brahma, involving the fourteen Ma 


The Car Festival, unmistakably, is the symbol of equality between all beings. 
It makes no discrimination between the Brahmin and the Chandala. The Lord 
here grants equal rights to all who represent and pray to Him. The King of 
Puri himself acts as a sweeper on this occasion, thus removing ego from the 


minds of the ordinary people. 


THE DESCRIPTION OF THE CHARIOTS 


We have discussed above that in the past six Chariots were made for the 
Car Festival of Puri, which now have been reduced to three. The Chariot 
meant for Jagannatha is known as "Nandighosa Rath". Balabhadra's Chariot 
is called "Taladhvaia", while "padmadhvaja" or "Devi Ratha" is the name popu- 


larly given to the Chariot of Subhadra. 


NANDIGHOSA 


" ret . . 

Lord Jagannatha's Chariot is also known as Garudadhvaja since its unfurled 
banner eee the profile of ‘Garuda’. The charioteer of this Car is known 
as 'Matali'. The chariot has sixteen wheels and, therefore, sixteen axles. 

. ixteen spokes. The presiding Rishi of this Chariot 
three cubits of height and is provided with 
four . However, W n the Purusottama Mahatmya was composed, the 
height esha be twentytwo cubits. The Purusottama Mahatmya suggests that 
the chariot should be ‘Jecorated with numerous beautiful banners and idols, 
and that the main flag should be made of the red sandle wood and bear the 
painted picture of flying Garuda 


: a ‘ghosal’ ,as we see it today, conforms to the description 
The chariot, *ramna, Mahat mya. The Chariot Arjuna used in the Mahabharata 
war, was also called 'Nandighosa'- "Aparajita Pucca’ of Bhuban Deva says, that 
Nandighosa is the favourite chariot not only of Vishnu but of all the gods. 

ins . describes Jagannatha as the master of Nandighosa (Ratha). 
epee ae called 'Grhadhipa’ oF 'adhipati'. Many gods and goddesses 
occupy different places in this chariot. For example, while the 'Bhadra Pitha’ 
iS oovusied by Kurma Devata, the top of the Pitha is held by Hamsa Devata; 
the ‘Rathi Pitha’ by Vamana Devata, Ratha Garbha' by Indra Devata, the 
top by Garuda Devata, the "Kapotali (place for the pigions) by Narsimha Devata 
any ea teaua, the 'potala' by Asta Vasu, the 'Kalasa' by Brahma Devata, and 


Asta_Vas™ 
lastly in the ‘Chakra! lies the disc Sudarsana- 


"Aparajita Pucca’, further suggesting that the chariot has only thirtytwo parts, 
Names them as : 


(1) Kuvara, (2) Bhadrapitha, (3) Adabhadra, (4) Kilaka, (5) Arastambha, 
(6) Chakranemi, Tumbika, Aras Paridhi, (7) Cauta, (8) Gargara, (9) Hamsa-Mauli, 
(oy Kurma, (11) Rathe Barandi, (12) Prstha, (13) Pitha, (14) Devapitha, 
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i Natastambha, 
15) Kasanahak, (16) Vaianahak, (17) Karnastambha, (18) : 
Ney Cohanda Kuvara, (20) Paraddara, (21) 2nd Kuvara, (22) Stambha Nan 
(23) Kuvera, (24) Rasipatta, (25) Dargijika, (26) Kapotali, (27) Potala,(28) Bha 
Vaithi, (29) Veki, (30) Nauti, (31) Kalasa, and (32) Ayudha. 


It is interesting to note that Lord Jagannath's car has sixteen wheels inet 
of usual four. No wonder then that the war-chariots described in the Raman 
had eight wheels. Moreover, the wheels of "Nandighosa" were so arranged a 


the edges as to surround the entire 'O'-shaped car. This remarkable manipula- 


tion of wheels is an unmistakable evidence of the advanced engineering skill 
in ancient Orissa. 


In "Nandighosa", the 'Rathadhipa' is 'Vainateya-Garuda', while the protector 
of the chariot is 'Bhairava Nrsimha', 


ie: ' 
Its door-keepers are ‘Jaya! and Res, 
The covering cloth of the chariot is yellow and red in colour. The Ratha Sakti 
is 'Vimala', 


There are nine 'Parsva Devatas' on the Chariot. They are: (1) Raghavendras 
(2) Garuda-Dhvaja, (3) Narsimha, (4) Varaha, (5) Vasudeva, (6) Chintamni 
Krishna, (7) Govardhan Dhari krishna, (8) Raghava Sitting on the monkey, and 
(9) Five-faced Hanumana. The Name of the 'Ratha Pitha! 


The Canopy thereon is known as 'Kanaka Mundai', The chief deities are "Siva’ 
and "Biranchi", The charioteer is Matali. The 


' 
and they are known as 'Sovya', 'Sugriva’, ‘Megha Puspa', 'Valahaka','Rathaddara 
and 'Bhairavi', The defenders are Indra and : 
Chariot are 'Pulomoca! and 'Urvasj! S$ Ghanta Karna. Rishis 
Occupying the chariot are Ambarisa, Jaimini, Narada, Amgira, Pandra, Marke- 
ndeya, Paulastya and Bhargava. The name of the bell-capital ‘is Hiranyagarbha. 
he two Parrots are known as 'Jiva' and 'Parama', The three jugs attached 
to the staff of the banner are s ‘Akasa! and 'Sunya'. The 
maker of the Chariot is 'Visva Karman'. The Chakra is ‘Sudarshana! and the 
name of the 'Neta! is "Umana', 


TALADHVAJA 
SAA 


The car of Lord Balabhadra is Called "Taladhvaja"Balab 
of 'Sesa", the se 


Tpant Ananta that forms the resting place of Lord Visnu. It 


The height of this chariot js 21 cubits 
ig Brinat Nasa. The Preserver of the chariot is 'Adisesa'. The ate-keepers 
sre tAtisila! and ‘Susila'. The covering cloth (ct the chariot is blue and red.The 
Aathasakti is ‘Jaya Durga’, The Chariot has fourteen wheels, The parsvadevatas 


Soon after the completio 
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here are: (1) Harihara, (2) Natambara, (3) Gajantaka, (4) Tripurari, (5) Prala- 
mbari, (6) Rudra, (7) Ganesa, (8) Tryambaka, and (9) Skanda. The name of 
the Rathapitha is "Kailasa". The Canopy overhead is known as Kanaka Mekhala. 
The charioteer is 'Daruka’. The name of the horses are Samkha, Suchitra, 
Angada, and Meghanada. The eight Rishis like Ambarisa, etc. occupy the 
chairs meant for the ascatics. The bell capital is known as ‘Bhubana Kosa’. 
The names of two parrots are 'pvasuparna'. The three jugs fixed to the staff 
of the banner are known as 'Chandra', ‘Surya’ and 'Vidyut'. The Chakra is 
called "Kala Samhar", though some call it "Pinaka". The name of the 'Neta! 
is "Unmana". The maker of the chariot is "Maya Danav".The number of wooden 
parts used is 731. The deities who deserve to sit in it are "Sankarsana","Rama", 
"Krsna-Gopal". The Ratharatna ig emerald. One can be free from troubles, 


if one has darsan of this chariot. 


'Saptaccada wood'. Its presiding Rishi is 
the chariot bears the symbol of a plough 
"_angaladhvaja". 


Balabhadra's chariot is made of 
Angira". The banner displayed atop 
(Langala). Hence it is also known as 


DEVI RATHA 


"Devi Ratha", "Padmadhvaja" or "Darpadalan". 


Subhadra! jot is known as 
eee, d its height from the ground is twenty cubits. 


It is made of ‘Padma Kastha' an 
This chariot has twelve wheels. 
er of the chariot , Jaya Durga is the overlord. 


While ! ; Ulseuae the reserv 
Harihara_ Is ie two gate-keepers.The two colours in the covering 


' 
Ganga! 'yamuna' are the t 
cloth: ey aa black. Chandra-Ghanta acts as its 'Ratha Sakti'. The nine 


Pars are: (1 Bhadra-Kali, (2) Varahi, (3) Vimala, (4) Uma, (5) 
Katyayim, (6) Heretharial; (7) Aghora,, (8) Mangala, and (9) Ramachandika. The 
Ratha Pitha is known as ‘Kampalya' and the canopy is called 'Viraghanta'. 
The charioteer is "Arjuna". The horses of the car are red and are known as 
"Roohika!, 'Mochika's 'Chhitrragriva' and 'Sukarnaka - There is also a place 
Provided for the ascetics and the famous Rishi occupy it. The name given 
to the bell capital is Nuiranmayi". The three banner jugs are known as ‘Para’, 
'Apara'! and 'Vaikhari'. The Chakra is 'Dipta and the Neta is called 'Unman'. 

'Kalanemi'. The Ratha Sakti is Sudarsana.Subhadra 


The maker of this chariot is 
and Sudarsana rightfully occupy this car. The number of wooden parts used 


Thidi contruction of this. chagiat 1+ 7tls 


Altho Kastha and 'Spataccada Wood'etc. are the materials pescribed 
in i ae Mahatmya for making the chariot, yet owing to the rarity 
Of these kinds of wood these days, Sal wood is used instead. The work of 
the chariots begins with ‘Vanayaga’ ceremony on the day of 'Akshaya Tritiya'. 
This day is unique in significance. This 's the day when cultivators, barbers, 
Washermen, and others start a new job. Further, the day 'Akshaya Tritiya' 
heralds the commencement of ‘Satya Yuga’. It is therefore treated as an 
auspicious day and, as such, the job of making the Rathas is begun this day. 


n of the chariots, the temple servants are assigned 
to the festival. The temple servants thus engaged are 


Various duties relating h 
'paskhinadvarapalia','Padhihari', 'Muduli', ‘Sudha Sura’, 


Usually the 'Surabadu', 
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i da 

i i', 'Palia', 'Khuntia', 'Cangadé 

i nt ', 'Pati Mahapatra! ‘Daitapati', 'Pa fi 

er sere. 'Ghantara', 'Chatara', 'Kahalia', 'Drummer', sere ’ 
aeons of Puri', Lenka’, 'Paika', 'Kothasuansia', and "Raghava Das 


THE COMMENCEMENT OF CAR FESTIVAL 


iots 

f ha' the three chario 

i of the dark part of the month of 'Asad mole 

si sheer et "Simha Dvara" (the Lion's Gate) of Jagannathas al 

he there, facing the north, they stand in readiness for the a Gate. 
Arranged ‘in a row, Balabhadra's car is placed nearest to the Li 


i tioned 
This is followed by the chariots of Subhadra and Jagannath in the men 
order. 


fter 
On the day of Ratha yatra, the three images are richly decorated is aad 
the usual daily rituals are over. The Homa ritual is performed in afte 
kitchen of Jagannath and is followed by Dvarapala Puja’. theres otoaare 
offering of the "Kotha Bhog", comprising ‘Khichudi » 'Pitha', a. Then 
made to the deities. The worship is performed in the sixteen Upacha srvants 
betore the trial, is performed 'Mangalarpana! ritual by the temple s tetedh 
like 'Panda', 'Pati Mahapatra','Mudiratha', When all these rituals are one 
the images are moved from their respective seats on the "Ratna Sim 


sely 
While they are moved to the chariots from the temple, they are pro ae 
adorned with floral crowns. And this is the time when all the peoples zing 
pective of their caste, creed and sex can touch the deties. The inte 
mode of their exit from the temple is known as 'Dandi Pahandi'. 


to the accompaniment of drums, be 
emerges Subhadra. Like 
ns the great procession. 
Pective chariots. 

ja 
Sudarsana and Subhadra Sits in 'Devi Ratha' Balabhadra occupies his 'Taladnver 
and Jagannath boards 'Nandighosa', After the "Pahandi' of the great qe 
is completed » the 'Viman Vadus! (those who Carry the Viman of the vats 
bring the images of Rama and Krishna, and place them in Balabhadra's cha 
Likewise jis brought the image of the deity 'Madan Mohan! and placed In 
Chariot of Jagannatha. Then the 'Kotha Suansias' deposit two chests_ 
Jagannatha's Chariot. 


required for the nine 


CHERA PAHANRA 


The cars do not start un 
of #ach car. This ritual 


forM 
til the King of Puri ceremonially sweeps the plat a 
palanquin and pays homage 


in 
iS called Chera Pahanra. The king comes here ! 
to the Lords by performing his duty. 

ig chera pahanra of the 
his rygottam Deva, the famous 15 
f Pul Deva nad captured princess Padma 


" 
- vijaya 
the people of the "Kanchi Viié 


: - : puru 
Ty Suryavamsi King of Orissa. "™.. . 
(0) 


gotta 


i) 


King of Kanchi, and pledged to give her in marriage to a 'Chandala', because 
her father had insulted Purusottam Deva by saying "Il would rather give my 
daughter in marriage to a Chandal than to Purusottam, as he works like a 
Chandala for Jagannath". 


It was perhaps this disparaging remark of the King of Kanchi that spurred 
on Purusottam Deva to invade his kingdom. It is said that in the first attempt 
he was defeated, but the second time, Purusottam Deva was physically aided 
by Lord Jagannatha and was thus able to defeat the King of Kanchi. This 
also explains why images of Jagannatha and Balabhadra in Nata Mandira of 
Jagannatha temple, depicts the deities not only mounted on horses but also 


in suits of armour. 


However, when on the occasion of the Car Festival, King Purusottama Deva 
was performing his Chera Pahanra duties, his clever Minister made a dramatic 
appearance with the captured Padmavati, and said to the King , "O'Lord, your 
Majesty is now working like a Chandala for Lord Jagannath. You had given 
me the responsibility to give Padmavati in marriage to a Chandala. | now 
Select you as a great Chandala, and you accept the Princess Padmavati as 


your wife". 


The king was left with no answer, and he was morally forced to marry 
Padmavati. 


THE PULLING OF THE CAR 


is the most interesting feature of the festival. Thou- 
hands on the sturdy ropes to draw the chariots, while 
unds with the sacred names of HARI. The cars, 
unk Road (Bada Danda), reach Gundicha Mandira 

the first to be taken out, cesta ‘ie pe eldest. 
His wed by Subhadra's and the last in the order is the chariot of 
ena Bad eo course of their journey, the deities are offered only 
fruits and cakes. On reaching the Gundicha Mandira, the three gods are put 
in Dasavatara Vesa, and are worshipped in the fori of Sudasaupachara with 
all the modes of daily worship like ‘Sandhya Alati’s Sandhya Dhupa', 'Sarvanga! 
and 'Badasinghara'. The curtains of the chariots are then drawn, and all pre- 


Cautions taken to protect the Cars. 


The pulling of the cars 
Sands of people lay their 
the entire atmosphere reso 
Proceeding along the Grand Tr 
at its end. Balabhadra's car is 


THE PROTECTION OF THE CARS 


The ; various rules and directions for the protection of the cars. 
‘ ok eget the protection of the cars during all the nine days of the 
Yatra is more important than all forms of worship and Prayers offered to 
the deities. The temple servants are awarded extra benefits every year to 
SUard and protect the 'parsva Devatas and also the decorations and trappings 
Of the cars. If any part of the cars is damaged, it protends disaster for the 
Country, Accordingly, when the people drag the cars, they are exhorted to 
®xercise restraints in pulling the ropes, and not to show any unnecessary enthu~ 


Siasm or excitement. 
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the 
In this contxt, the Purusottama Mahatmya warns that the area Bi 
yoke of the car would bring sorrow to the Dvijas', while Saige royce 
would mean some misfortune for the 'Kastriya'. lf the flag is wot ree 
kingdom of the country would change hands. And finally, if the dei 


with 
happens to suffer damage, the King of the country would surely meet 
death. 


ars 
Such being the beliefs, all conceivable steps are taken to protect aug 
from any possible damage. Besides, ample care is taken to prevent in + Hanee 
animals (like cats) and ominous birds from encroaching upon the onsets made 
during this period the chariots areé worshipped and the offerings (vali) a 


tect 
to the 'Bhutas', 'Pisachas', and also to the masters of the quarters to pro 
the cars, 


HERA PANCHAMI 


q : i me 
Notwithstanding all these Precautions, Laksmi does suceed in damaging 80 
portion of the Jagannatha's chariot. Infact, 


a‘ es 
this gesture of Laksmi expres 
her anger because Jagannatha has not invited her to accompany him on 
journey to Gundicha house, 


’ <h 
"Hera Panchami! falls on the fifth day from Ratha Yatra, i.e. on the six 


; in the 
day of the bright fortnight of ‘Asadha'. The temple servants, engaged in 
function are 'Palia 


4 da! 
Puspalaka', 'Chengda Mekap', 'Palia Mekap','Puja rae 
Muduli', ‘Mahajana', 'Vimana Vadu', ‘Patri’, 'Bhutara Chu Mahapatra 
"Garavadu! 


iaj|lU- 
When Jagannatha, Balabhadra and Subhadra are out, Laksmi acts like a disil 
Sioned wife, and thus melancholy-possessed, she retires to the store-room le, 
Jagannatha temple. She refuses royal food, but like the poor Oriya peop 


a 
takes "Dalua rice" and "Kalamba Saga", However, in the morning of the Het 
Panchami day, she has a bath and puts 


nip 
F ie pee on ornaments. The Pujapandas wors 
er wi e "Panti Bhoga'', 


palanquin, kept in reside ine 
banyan tree. She makes her journey to the Gundicha Mandira by this paland 
AS soon as she approaches the chari oden 
fo] 


ds 
horses, In the Meantime, the after lunch 'Arati' (Madhyana Dhupa) of the oe 
iS performed jn Gundicha Mandira. Thereafter, 'Pat; Mahapaira’ takes 
garland from Jagannatha and deli 


vers it to Laksmi. With this garland, weak 
lot of Jagannath. Then her servants pani 
Some part of Jagannatha's chariot, and return to the temple via Herag? vs 
Sahi. On this day, after the Dreakfast (Sakala Dhupa) the three Pujapar ise 
also give the garland (Ajna Mala) of the three Lords to the respective chal! 


BAHUDA YATRA oR THE RETURN FESTIVAL 


ey a stl yy cat and 
The deities stay at aundicha Mandira for seven days. The usual Bhogas Led 
worships are offered to the Oeities. The Mahaprasada (Adapa Abhada) or 00°"), 
rice, among other things, is a Notable 
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: ; af: 2. item. <on. this occasion. However cir 
the day’ of Bahuda, the three deities, following the usual order, come to ding 
nee chariots going through the Dhadi i 
feopoven’ 


r 
Pahandi ceremony before b0@ 
the Cars. 
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After all the deities, including Madan Mohana Rama and Krsna ascends their 
alloted chariots, Balabhadra's chariot makes the first move for the return 
journey to the Great Temple.His chariot is followed by the Devi Ratha as 
usual. Both the cars make their halt only at the temple. 


The car of Jagannath is the last to leave Gundicha Mandira and it stops on 
the way at gti temple of "Ardhamasini" who is supposed to be an aunt of 
Jagannatha (Mausi Ma). The devotees of the goddesses there offer Him a nice 
cheesecake. 


i i i . : dapa' 
B i also comes out by the "vimana" to Chahani Man 

fe nae ne tae S look at Jagannatha's chariot. Then, coming closer to 
it, she makes a circuit of the chariot. Thereafter receiving Ajna Mala(gartand), 
expressive of Jagannatha's greetings to her presented by the Daitapatis she 


Comes back to the temple. 


i Simhadvara of the 
The ri ing over, Jagannatha's chariot leaves for the 
We otple’ Umually It ic the night time when it reaches the temple, and 
the image of the three deities remain lodged in the chariot. 


; ih be the most sacred 
Th i as the 'Bada Ekadasi, supposed to 
day, The i nde to stay on the chariots and are offered the Dhupas 
and uncooked Bhogas (fruits, cakes; etc.). The famous items of the day are 
"Sunavesa'"’ and “Adhara Pana Bhoga" which attracts people from different 


Parts of Orissa. 


Je) Dvadasi), the images once again go through ‘Pahandi' 
to coaariats ee ia the ‘Ratna Simhasana'. As soon as eS Fereie of 
Balabhadra and Subhadra is over and Jagannatha’s Nig sh is al a : sta 
Devadasis (Maid Servants) of Laksmi close the Lion's ce 2 so a8 e io allow 
Jagannatha's entry to the temple. But Jagannatha's Pa ae a ey * bisa 
a8 Jagannatha reaches the Gate, the Devadasis open “ a a ea ut the 
Next one, the Jaya Vijaya Door. Here a dialogue starts etween the aitas 
representing Jagannatha and the Devadasis representing Laksmi. This is called 


he door opening ceremony: 


sues has a_ highly premels ae ten ia eee 
j votees presen ere. agannatha_ entreats 
eee if eg bee the ee replies, "You are the Lord the universe. 
Why should you want to come here? Why did you leave your wife here to 
Suffer the pangs of separation?". The Lord, in replys, tells "| had my elder 
brother with me. How could you then tea Saas me?". Then to appease her, 
Ord Jagannatha promises her precious gifts. Finally, Lord's insistent appeals 
do’ move Laksmi and she opens the door. Lord Jagannatha thus enters the 


emple. 


The dialogue that en 


¥ Lord Jagannatha to the temple the Ratha Yatra concludes, 


CCICICICICILICL) 


With the re-entry © 


0) Lecturer in Sanskrit 
Correspondence Courses 
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IRDP: 1986-87 
Se OO 


The Integrated Rural Development Programme has benefitted 1.29 
lakh families in Orissa during 1986-87 as compared to 1.62 lakh 
in the preceeding year, claiming a success of 117.45 per cent over 
the target as against 191.33 per cent in 1985-86, Of the families 
benefited during the year, 30,473 belong to Scheduled Castes and 
33,195 to Scheduled Tribes, 


As regards the old beneficiaries who could not cross poverty line, 
72,733 of them have been provided with a fresh dose of assistance 
during 1986-87 representing a percentage achievement of 58.66 
over the target. Out of these, 15,9296 Delong to Scheduled Castes 
and 17,845 to Scheduled Tribes, 


NREP : 1986-87 


The achievement in respect of the National Rural Employment 
Programme in generating additional gainful employment for the 


unemployed and under-employed Persons in rural areas during 1986- 
& 


87 has been 113.54 per cent as compared to 112.86 per cent in 
the previous year. During the year 17,03 Million Mandays of employ- 
ment were generated against a target of 15.00 Million mandays. 


RLEGP ; 1986-87 
98-87 


The Rural Landiess Employment Guarantee Programme with the 
Objective oF improving and “xpanding employment Opportunities with 
@ view to Providing guarantee of employment to ‘at least one 
labour household upto 100 days in 
. per cent against the target 
€d' to 81.71 per cent in 1985-86, Under .he programme, 


During 1986-87, 4,587 acres of Surplus land were distributed to 
the landless against a target of 7,000 ac ! ‘an 
ment of 65.53 ‘Per cent, 


“ house-sites to 

pli» ae Percentage achievement of target is 142.40. in alls 

28, Pre 2 “a allotted house-sites during 1986-87, Constru- 

ee their own Hotisesnc’ ised to 3,523 Persons during the year to 
at 

car tha nel achievement of 105.70 per cent 
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t is an irony of the social history of Orissa that we know so little about 

the life of the poet whose poetry, apart from enjoying immense popularity 
through out the centuries,nas been the dearest posession and the most powerful 
influence on its society, culture, belief systems and values. This is also true 
of many other seminal authors like Sarala Das, Balarama Das, Achyutananda 
Das and later Bhima Bhoi of whose lives we do not really know enough. In 
Orissa’s culture and social milieu indifference to history seems to have been 
ansinbuilt. characteristic. Virtual anonimity of the master builders of Konarka, 
Rajarani and other temples was also a part of this tradition. What was impo- 
Roel tor thees literaryandiplastic artists Wasi theiimwanhs and not their birth 
Or parentage or life-story a characteristic they shared with the powerful 


folk-tribal heritage of their own cultural system. 


Mecennatha Dasts Bhagabata ls not merely a) poste work. It is to the Oriyas 
Perhaps more than what the Bible is to the Christian world. There is scarcely 
an Oriya village where at least one complete set. of Bhagabata is not worshi- 
Pped or a home where it has not been known, listened to, read and recited. 
Even when society has been changing fast under the impact of modernising 
forces, the Bhagabata Ghara. is still found in many villages or individual homes 


and Bhagabata Parayana Or recitation is done every evening. 


nongnsegg¢nNANAUNVAOoNUNHoOWAooooUUBAHNHo0C.oNAWAGANHACTAAAOD 
Jagannatha Das : His Place in Oriya Literature and Culture 


Dr. Sitakant Mahapatra 


toguugnoEANNNNUATNNOUONNUOOOooNATAOoOOooAAAAAOOOOOAA ACEO 


Writing j art of 19th century Bhudev Mukherjee, an Inspector of 
Sua In ee Bead no words to adequately describe the contribution 
of Jagannatha Das to the life of Orissa. He felt there were no village in 
Orissa where Jagannatha Das's Bhagabata was not preserved, read and admired. 
The Bhagabata Ghar or Bhagabata Tungi was a multi-purpose institution in 
he village. It was a temple, 2 school, a club, a library and a place to settle 
disputes. It was indeed the nerve centre of the village life right upto the 
eginning of this century. Sankaradey from Assam saw for himself the treme- 
Ndous impact of the Bhagabata Ghar In the life of Orissa and started the 
institution of Nama _ Ghara. Institutions like Bhagabata Sapte, Harihata are 
integrally linked to its recitation by one or more people lasting over a day 
or a week. Infact the latter institution In which a vast number take up the 
Teading of different portions of the Oriya epic is one of the most moving 
Cultural events in Orissa. Literally Harihata means the market of God. Yes, 

is a market where in every shop you find only God's name recited. The 
Rilyas regulate their food panties see eae and religious activities by 
rey teachings. Many lines from the agabata have acquired the status of socio- 
Sligious sanctions and have entered into the deeper psyche of the people. 
es every conceivable occasion an Oriya can recite some lines from the Bhaga- 

a. Perhaps no other epic |S quoted so profusely and so often. 
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ic i i ith the 
houses the complete set of the epic Is worshipped along wi f 
aateate, gods and goddesses and as the evening falls the young: ee 
daughters in the household wash their hands and feet and recite : neonate 
from it as other members of the family listen to it.lt has indee| the cone 
greatest single. factor for stability and social cohesion by maintaining *eriel 
nuity of a tradition. Even when illiterate, most elderly people aa afd 
chapters and verses from it and seek consolation and solace in trage sich 
justification for something or other from its soothing lines. When a reives 
is dying the family members start reciting from it both to console them an 
and to make the rite of passage for the dying person easy and smooth. aE Ke 
it is treated as an instrument for spiritual sustainence and nourishmen at 
life and death. For centuries it has served as the basic foundation of sry 
and ethical values and regulated moral attitude. It captures, in extrem 


: ‘vilizations 
readable and lyrical lines, the eternal truth and values of Indian civilizatio 
Its appeal is thus timeless and ever new. 


The Bhagabata is one of the thre 
culture of the Oriya-speaking peo 


Harivamsa. All the three authors follo 
Dasa. They rewrote the concerned epi 
stantial fredom in the process. 
in the local idiom and _ shar. 
mix of sanskrit vocabulary. 


While the latter two 
bata which remains unsurpassed in the lov 


from the Oriya people throughout the centuries, Secondly the Oriya Ramay” | 


oe 
@ been inspired by any i | 
Phasis is on delineating 


ing. Like other puranic literatures " 
interesting and exciting stories and legends ang 
of Krishna has been delineated in great dee 
right from his birth up to his death and departure for Vaikuntha. But its ma 

© expound a philosoP" 
hadic traditions and to elaborate on how ,to ate 
deliverence here and now and what are its mod@ t 
ties. What connects the stori 


: ’ no 
; life-style based on selfless bhakti and 10 
attachment. The stories, wherever 


the 


iginal. He did not omit or modify ee 
Arata and Ramayana, on the other 4 

Teale somewhat greater freedom in composing the Oriya epics. They. tions 
did eve very carefully Ret Ghee er Nise: ton modisincrinne acd devia" ine 
to ha uld appeal to the Oriya mind. The vast repertoire of stories !" its 
abharata enriched “Oriya language. and literature which was !? pa- 
imparted a fecundity and resilience to the language and its ‘pings 
artiGulacigna "THe weitatds supa of the epic and its teach 


Zz 


igher 
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hardly occtipied any important place in its scheme of things. In Jagannatha 
Das's Bhagabata on the other hand, the emphasis is on the life of the spirit, 
the problems of ignorance or illusion and knowledge, the equations of pleasure 
and pain, of human destiny and grace, and the attainment of spiritual salva- 
tion. These make the Oriya Bhagabata an unsurpassed document in the quest 
for spirituality as an essential dimension of the Hindu view of life. At the 
Same time, it is couched in a language which is both lyrical and metaphysical, 


aesthetically satisfying and emotionally invigorating. 


Orissa had always been in the mainstream of the spiritual quest that character- 
ised ancient Indian life. The Oriya Bhagabat is the finest expression of this 
quest and this tradition has regulated and influenced Orissa's culture, social 


ethics and value systems ever since. 


In the entire range of Indian literature there may not be many works which 
Can be compared with its influence and impact on Oriya literature and society. 


The Tulasi in North India, Chaitanya Charitamurta in Bengal and 
Pe a aa / compare with it. The freshness of its 


Kamban Ra th ma 
mayana in the Sou y r 

langu ception of life have rarely been excelled. Dryden 
guage and the depth of percep ig eae 3, 6 


said that translation of a major literary work ne ) 
years. Eliot meant the same thing when he said that every generation has 


to tr F fresh. A new translation is required because language 
anslate a great epic a the old version loses some of its 


to hold good in case of the Oriya 

On the other hand the reverse seems 
: h translation of the great 

9 be h time there has been a fres } 

er eae ie ay appeared pale before Jagannatha Das's version and has 

NOt stood comparison. 

Oriya culture is indeed Bhagabata culture. 


Inte , he spiritual quest of India it, however, retains its uni- 
ee a ner humanism, tolerance, sacrifice and humility which 


iS so characteristic of Oriya social life are indeed the gifts of this epic. 


Wh F ilosophical and religious landscape before him, by 
NO ES aaa cg anea Jagannatha Das came to write ? Since 
the days of the Charya padas and_ its sandha bhasa, Oriya literature had tra- 
Yelled a long way and Sarola Das's Oriya Mahabharata fads enriéheatne 
Tegional language with all its colloquial words their rough-hewn, glory and 
lavour. In fact it could be looked upon as the first major revolution in langu- 
8ge and a real literature © The Sone dombis and sabaris with their 
camouflaged philosophic-re bolism Ne ae Piave tor feclanieeee 
women, kings, courtiers and ordinary men who lived, loved, fought and died. 


Summing up one may say that 


f protest. 


Simult ; ome the central place for religious transactions 
aneousl uri had bec : k 1 
and peiher ics eee every great saint, came and talked of his beliefs and 

g annatha, the Lord of the Universe, was in the 


debate. i j s. Jag 
d it with other od that he became : Buddha, Krishna, Rama 


Process of ‘nq the aclactic 9 
eal bia eas ane Shankardevas Jnanadeva, Ekanath, Tukaram, Namadeva, 


= India it was th i f th int: 
Uranda ka Das all over e time o e saints 
ra Das, Kana an's anguish and wanted religion and philosophy 


ho und common ™ , 
to depaeig os peek of this common destiny of man they looked to a simpler 
linguj : 4 sanskrit was found wanting. With Kabir they could 
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ional 
perhaps assert that while sanskrit was the water of a deep Sa Never ite 
languages represented the moving waters of the rivers. They ae aebate 
new social order without the traditional barrier of caste. The ae a 
concerning religion was anathome to them and they wanted to Sp jot 
faith and right living, God and his compassion, man and his aie at 
simple, unadorned but living language. In Orissa a new liberalism icnaets 
across the land. After territorial expansion there had been a tre ree 
spurt in temple-building and architecture and sculpture flourished. Philosop 


; ; mé, 
ascetics and men of great learning had flocked to Puri which had beco 
indeed the seat of a great religious tradition. 


The Bhagabata is one of the three epics which ha 
society and culture of the Oriya 


a distnict identity. The other tw 
Das and the Jagmohan Ramayana 
one may also add Achyutananda Da 


ve sha ped the 
“speaking people and given them 
oO are the Mahabarata of Sarala 
of Balarama Das. Indeed, to them 
s's Harivamsa. 


Speaking of the religious literature of this period 
nearly eight decades back, Sri 


that the Oriya language could 
and abstract fealings. They pre 
Dinakrushna Das, Upendra Bhanj 


(panchasakhas and others 
Man Mohan Chakravarty observed : They Sie 
be made fit for expressing complex ee eae 
pared in fact the way for the later oriya po 
a and Abhimanyu Samantasinhar i" 
Jagannatha Das was a product of this new climate in India and Orissa, a \ 
certainly the fin new awakening. He and the panchasal : 
built on and literary-lingustic foundations laid by See 
Das. In him literature philosophy and religion became close allies and wolf ily 
together, han € common man in a manner which is re4 
unique in the history of this land. 


v. 


(i 
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SELECTIONS FROM ORIYA BHAGABATA 


, ; f Jagannatha Das as 
The Oriya Bhagabata is not merely the magnum opusine s 
a poet; o is one of the finest classics in Oriya language. It remains unsur- 


Passed for its combination of philosophical ideas and charming lyricism. It 
is not easy to translate it into English. 4 small selections from this work are 


Presented here in translation. 
Sitakant Mahapatra 


ty 
The sun is his two eyes Happy in the charmed circle 
its rising and setting Of sons, grandsons and relations. 
enacted by the two eyelashes. 

They take Vishnu's maya as reality 
His wink is this samsara, and never notice Death sitting nearby. 
and the jiva receives it directly. 

(From Chapter 1, Volume 2) 
The oceans are his bowels 
and his bones, the mountains. 


F 3 
The rivers are his veins [3] 


a trees and shrubs He is the Lord, the Time; 
irs on his body. whoever can enumerate his attributes ? 


The clouds are his hair 


the evening his true clothes. He has no favourites, no fees, 


He destroys all the embodied beings. 


Prakriti is his heart 


and his mind, the moon Afraid of that Kalapumsha 
mind, a 


the wind ever blows. 


The birds are his grammar 


the manus his intelligence- Driven by the same fear 


the sun reams the skies alone 


His nest is the human body he clouds send i 
Woven out of illusory maya. Gale Bcd Sa 
the stars shine in the sky 

the trees, plants and creepers 
flower and fruit in time, 


(From Chapter 1, Volume 2) 
2] 


: i The rivers flow ceaseless] 
Ever engrossed in material pursuits Basi 
they con't notice the erosion of life. the sceans never jump the banks. 


- Fire consumes everything 
of friends. and the mountains stand 
rooted to the earth. 


Night takes away half of it 
Or sleep, woman or company 


The day devoted to anguished quest 
for oath to maintain the family. (From Chapter 24-4), 
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[4] 


Kamsa's Nightmares 


And in his sleep 
many symbols 


he saw 


all of them signs of death. 


He saw his body 
cast on a golden 


and the shadow had no head. 


He saw the sun 
shining forth at 
from a mirror, 


's shadow 


wall 


night 


The lamps looked double 
the moon looked double 


the shadow was riddled all over 


Comm issioner-cum 


Harijan & Tribal 
Government of O 
Bhubaneswar 


And his breath sounded as the conchshell 
verily he saw golden images 
perched on trees, 


And he was riding an ass 

Savouring poison from an iron pan : 
his body stark naked was soaked in oil 
and coloured flowers adorned his chest. 


He saw himself 
running south 
his hair all dishevelled, 


(From Chapter 45, Volume 10) 


ee 


-Secretary, 
Welfare, 
rissa 
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Cae on the eastern fringe of the Indian sub continent, Orissa, the land 
of Jagannath, is bestowed with the best possible geographical advantages. 
It was a suitable place for intellectual, religious and spiritual attainments. 
Here, Ashoka could be converted from Chandashoka to Dharmashoka; Kharvela 
left important foot prints on the sands of time in this place and diverse religi- 
ons have grown from intellectual persuits. This was a meeting place for Hindus, 
Budhists and Jainas and had the unique advantage to systematise and assimilate 
the essence of these three spiritually intellectual disciplines. It is no wonder 
that the cult of Jagannath could grow here from facts .unknown to a culture 


of multiple dimensions. 


Centuries have not been able to wither His greatness in changing times and 
have not made His importance any way lesser. 


MARAT 


The Cult of Jagannath 


Dr. Kanhu Charan Mishra 


MM 


HISTORY OF LORD JAGANNATH 


The earliest references about Lord Jagannath are found in the various Puranas 
and other literatures of India. There are several copper-plate inscriptions which 
established the idea of Lord Jagannatha as a paramount deity of the entire 
Country. The concept of Jagannatha is not only confined: to. Hinduism but also 
extends to both Jainism and Budhism. The late Pandit Nilakantha Das has 
Suggested that Jagannath cult is primarily a Jaina cult. He is of the view 
that "rites and rituals connected with the Lord are undoubtedly non-Vedic". 
He is perhaps of the opinion that the three main images of Balabhadra, 
Subhadra and Jagannath collectively stand for the Jaina Trinity of Samyakjnana 
Samyakcharita and Samyakdrsti- But he has not cited sufficient Sone hisite 
details in support of his thesis. The presence of the concept of tolerance 
the absence of caste distinction, the belief in Kaivalya Mukti and certain other 
Common features of the Jaina cult are not sufficient to establish the idea 
that Jagannath is pre-eminently a Jaina deity. There are other scholars who 
Suggest that Jagannath '!s of Vedic origin, but they do not offer sufficient 
grounds for their reasoning. The Rigveda and Atharva Veda have a few re- 
ferences about the divine Daru which has been identified in course of time 
with Jagannath. But these references are not sufficient to establish Jagannath 
as a Vedic deity. The interpretation of Sayanacharya of the 13th century in 
this regard needs further research and elaboration. Of all Puranas, the Brahma 
and the Skanda have made elaborate mention of the temple and have introduced 
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Indradyumna as a great devotee for the first time in Puranic literature. 


In the different traditions that have evolved about the Deity, the pane al 
Indradyumna is common. In the Mahabharat, Indradyumna_has been oper 
as a powerful and pious king. The name of Indradyumna is further associa a 
with the Indradyumna Sarobara (tank) of Puri. It is also said that he broug 

one thousand cows for sacrifice and by the hoofs of the cows, the Indradyumna 
tank was dug. The name of Indradyumna is also found in several other we 
This gives an impression that either Indradyumna was a very estan) 
powerful ruler or it might be that it was a title given to the powerful kings. 


Orissan literature, Particularly, Sisukrishna Das's Deulatola accepted Indra- 
dyumna as the first devotee of Lord Jagannatha who took interest in building 
a temple for the Lord. The story is interesting: Indradyumna was advised by 
Narada to invite Brahma ( the Creator of Universe) to consecrate the temple 
as a sign of dignity, There was some delay in Brahma's coming and meanwhile, 
ages had passed and Galamadhaba became the ruler of Orissa and claimed 


the temple as his own. The legend further continues that the dispute between 
Indradyumna and Galamadhaba was amicably sett] 


the temple was given to Indradyumna, 


About the creation of the three deities, there are similar legends in various 
literatures of the country. To Some, the idea of the three deities, Balabhadra, 
Subhadra and Jagannath seems to have come from the Buddhist traditions. 
According to ee Rastra Devatas (State gods) in three 
different places where they were worshipped by Sabaras or Pulindas from time 


immemorial, Earliest reference about one of these Rastra Devatas can be 
found on the Mahendragiri as Nara 


the rulers of 

Svayambhu on 
Orissa boundry, 
a family Deity, 
that was worshipped on the Mahendragiri, 
to Krushnagiri i i 

of Narayana or 


est mountain peak in the Andhra- 
Orissa, the custom was to worship 


Place occured iS question 


' The deities which are made of 
been aboriginal jn Orissan. 
the Deities are made of 
(and Daru means wood), 
shipped a Deity named Kitung who had ten 
this Deity Kitung is Jaga 
or Jaganallo is the origina 


log give an indication that they might have 
Particularly among the Sabaras: 
ose other name is Darubrahma 
Sabara Deity. The Sabaras wor- 


synonyms. One of the names A 
nta or Jaganallo. Who knows that this name Jagan 
| name of Jagannath 2 


in Northern India among the Aryans, Wood-wership is not completely absent 
r rare, But among the aboriginals, this wood worship, is very common. Eve 

O the Sabaras worship Pleces of wood as their village Deity. This practice 

now, have started long age in these Parts on the Mahendragiri mountain as 
ight idered by Sabaras as their homeland, Legends sav that Vidyapati was 
is wr and was sent by a king of Malava to bring Nilamadhaba from the 
Brahm 


ve 
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forest. Vidyapati could manage to marry the Sabara girl named Lalita and 
brought the Deity named Nilamadhaba to the coastal area. How far this is 
true, is a matter of dispute. But there is a similar legend about the origin 
of Jagannath. It is said that the Lord told in dreams and advised the king 
_of Orissa that He would float to the sea-shore as a piece of log and again 

\3it was directly that the proper Deities should be made from the log. The kind 
Indradyumna brought the piece of wood with much difficulty and his queen 
whose name was Gundicha ordered that beautiful images be made of this wood. 
Strangely, no carpenter was available and the king was very much worried. 
At last, Viswakarma, the divine builder came in the guise of a carpenter and 
proceeded to make beautiful images on condition that he would be allowed 
to remain inside the temple for 2% days during which, nobody should disturb 
him. This was granted. In the beginning, the sould of the carpenter's tools 
Was heard out-side. But gradually this Sound became feeble and after some 
time, was not heard at all. This was much before the target date when 
Gundicha, the queen became extremely impatient and doubted about the life 
of the carpenter. She wanted that the door should be opened though. the King 
Vehementaly opposed this. At last, the queen won, and the doors were opened. 
It was surprising that the carpenter was absent and the three unfinished images 
of Jagannath, Balabhadra and Subhadra were there. According to Sarala Das, 
a famous poet of Orissa, these three images were of three different colours 
and represented Brahma, Bishnu and Maheswar. (Jagannath-Vishnu; Balabhandra- 
Siva and Subhadra-Brahma). According to Vaishnavas, these three Deities were 
Purnaic Deities-Balabhadra, the elder brother of Jaganath is Balarama, Subhadra 
is the sister of Jagannath and Jagannath is identified as Krishna. 


understanding of the Jagannath cult and image 
e writers, Jagannath was originally a sun 
God. Sun worship was prevalent in the coastal districts of Orissa. Lord 
Jagannath has been described as Surya Narayan (Sun God) while he is in the 
Chariot. He combines within Himself all the five gods (Pancha Devatas) of 


Hinduism. 


It is unfortunate that deeper 
is still wanting. According to som 


Scholars who are prone to make Jagannath a Buddhist Deity are many. They 
attempt to establish the idea that the three Deities ate the three Ratnas 
Namely, Buddha, Dharma and Sangha and that the image of Jagannath contains 
@ relic of Lord Buddha. It is further argued that the car festival of Lord 
Jagannath resembles Buddhist festivals which became popular in the time of 
ahien's visit to India. In Buddhism, there was no caste, no sect. On the other 
and, Hindu religion is caste-ridden. It would be possible that the Jagannath 
Culture which disowns most of caste barrier would be nearer to Buddhism rather 
than Hinduism. In Buddhism, the concept of God is absent and Jagannath some- 
times is delcared as Nirakara. This might have been a reflection of the inner 
€elings of Buddhist's belief in Godhood. But the idea of Jagannath as Budhist 
Od can be challenged to several grounds. That Buddhist is sect less appears 
on to be wrong. Lord Buddha, desired to be born in a higher caste family as 
‘'S cited in the Lalitavistara. Seondly, Buddhists make no reference about the 
'Mages of Laxmi, Goodess Earth, Madhava etc. which are a part of the sevel 
‘Mages besides the four VizZes Jagannath, Balabhadra,Subhadra and Sudarsana. 
hus the Buddhist idea of three Ratnas does not stand the test of reasoning. 
at the idea of car festival as a common feature of. Buddhism is also not 
tenable. Use of car or chariot was prevalent in ancient times. In Atharvaveda, 
there are references as to how the gods were coming down by- chariot. That 
‘agannath does not accept caste barrier is an original idea of Hinduism. Such 
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references have found place in several Hindu Purans. Buddhists might have 
been influenced by such a Catholic Hindu Practice rather than Buddhism influ- 
encing the cult of Jagannath. 


We agree that Jagannath religion is an excellent contribution to the various 
religious practices and a splendid synthesis of diverse beliefs and a meeting 
place of various views of Philosophy. Even Jainas claim that the existence 
of Kalpabata, Nilachakra and the affix "nath" as well as Purrushottamavada 
are their contribution to Jagannath cult. This gives an idea that Jagannath 
is really an institution of diverse religions, meeting at a single point like 
mighty rivers meeting the sea. 


In our opinion, there is every probability that God Narayana was. installed 


worship became Narayana with the Matharas, Sy i i a 
and Gokarneswara with the Gangas. The Sai iSNaves hen ete, Sallogtigy 
of both Vishunu and Siva and this is proved f 
grants they have donated. In course of time, their 
became more and they worshipped the Deity pe 
as Chakradhara Madhva or Bhagavan Madhava. at] i i i 5 
ment which traced the metamorphosis of the paeeee a a 
an unknown Deity aboriginal in origin to Narayan or Vishnu ek: de times 
this is supposed to have been transferred to Puri in a Som | ies nce atsrlus 
manner. In this connection, it will be relevant to quote He rites ae dhar 
Mansingh that Jagannath of Puri was originally a Siva epg late Dr.Maya 
However, his view is. slight differ i 
stone referring to Jadetnath wes nothing tas thantaeee pinion that the er 
at Mahendra Giri Wanted to intimate a Siva Lingam ee Lingam. The Sabar is 
the important religious centre on the bank of eh ere, Sallam “whied a 
Pradesh. This Deity at Shri Sailam is pre-Veq; © iver Krushna in Andht 
on the religious life of the i edic on had tremendous imPe 
i © Adivasis of Orissa, b& 
Deity and began worshipping th were influenced b is Sri Saila 
time this Siva Linsen ie le ae atone at Mahendra clea ie course 2 
ultimately referred to Naraya a : Meaning Sri Krushna whic 
that in a slow and gradual - This theory agrees with our thes! 
the concept of Siva. According to th Fy Jagannath has emerged ff° 
to Siva. In a number of places, Jaga € Tantric tradition, Bhairava refet'@ 
colour of Jagannath is another Clue ie ae een named as Bhairava- 
has been referred to as the ultimate ese) Connection, The black colour wh! 
emracing and symbol of finality. | iene! Synthesis of all colours is ! 
such ee es We ie attributes ar, ae Which has been accepted it 
of place ack Jagannath a’ bracing, not be ° 
of siva and Bhairava. “ontaining the mistineelend attribute? 


23 


Whatever may be the argument and counter-argument, the fact is unchallen- 
geable that Purushottama Jagannath is a resultant composite of many divine 
Concepts and gods. Historically, man has been searching avenues to express 
his urge for divinity, a shelter to take refuge and an unknown where he could 
surrender himself. Purushottama has been successfully used to meet these 


needs of man. In the view of W.J.Wilkins. Jagannath is unparalleled in this 


context. Starting from a local Deity of an unknown tribe in the dense Jungales, 


Jagannath manifested Himself as one of the greatest religious centres of the 
whole world. It has found unity oin diversity. In spite of heterogenous rituali- 
stic practices Jagannath stands supreme. He is not meant only for any sect 
or tribe. In course of time, He became universal. Let along the Buddhists 
and Jainas worshipping Jagannath, even Muslims like Salabega and Haridas 


accepted Him as the source of their salvation. 


PHILOSOPHY OF JAGANNATH 


The philosophy of Jagannath is one of the most difficult philosophies in the 
history of religions. In course of time, interpretation of Jagannath has changed 
according to different thinkers and philosophers. As with most of the oriental 
philosophies, the philosophy of Jagannath defies a definite definition. It is 
Obvious from the fact that different currents of philosophy flowing through 
centuries in this continent have ultimately merged in the philosophy of 
Jagannath. Beginning from a dim historic past, the history of Jagannath has 

of Hinduism, Jainism and Buddhism. As a Jaina In- 


assimilated the essence } 
stitution, Jagannath meant not the Lord of the Universe but Jagat, as universe 
itself. This is substantially opening a new dimension in the realm of philo- 


sophy because, the cases of God being identified with the universe are rare. 
The Jainas had a special approach towards the Lord of the universe and uni- 
verse itself. In case of Jagannath, he represented the entire universe with 
all its attributes including the common man. The Jaina believed transmigration 
as a consequence of Karma and the philosophy of Jagannath amply recomm- 
ended this conviction. The idea of Nirvana had found its place in the philoso- 
phy of Jagannath in different degrees. The philosophy of Tantra which, in 
Course of time, became an integral part of Buddhism had a special place in 
the philosophy of Jagannath. This is one of the most important contribution 
Of Yogic and tantric methods in expounding a philosophy of Mukti, Nirvana 
and Kaivalya. It is no secret that Vaishnavas who worship Jagannath regard 
the Lord as Buddhistic manifestation and as the Boudhavatar, the incarnation 
of Tathagata. Philosophy of Jagannath had to rejuvenate itself in different 
directions. In course of time, Jagannath, Vishnu and Buddha became synony- 
mous and Jagannath became ultimately the highest Deity of Hindus. 


Jagannath is worshipped in four forms in His Chaturdha murti. Firstly, there 
is Sudarsana which is a pillar with indifferent colour, Balabhadra with white 
face with tyes and hands, Subhadra with the form of a woman with yellow 
faces, eyes but no hands, and Jagannath, with black face with brilliant eyes 
and hands. Balabhadra is the noumenal or the transcendent, the unchangeable 
and the unqualified, the unmanifest, the pure form, the Sat which is pure 
being and all divine. It is the fullness of itself and by itself. The conception 
of Balabhadra is a ‘unique one which can be described as the most perfect 
and supremely excellent. The method of understanding Balabhadra is pure know- 


ledge or Suddha jena. 


a 
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In case of Jagannath, He is supremely manifest with 
in order, qualified with diverse dimensions and also s 
tion of Jagannath is a synthesis of Bhakti, Jnana, 
’ turées of ‘intellectual curiosity into the purpose and 
have not yet found the reality of Jagannath but on the whole, He is the 
supreme Lord of the universe.d The Gita Propounds the Purushottama Vada 
and makes an attempt to present Jagannath in a Proper perspective. Even 
then, he becomes Achintya or incomprehensible. Very often logic fails, philo- 
sophy enters into abstract phrase and the philosophy Jagannath epitomises 
itself. in an abstract explanation. Subhadra iS a mysterious. Deity between 
the two males namely Jagannath and Balabhadra. It is not yet certain as to 
why and how Subhadra could find a place here. But Subhadra has been accepted 
as a symbol of Karma or Action. But this Karma is not a vital Karma or 
that Karma which goes before Jnana. But it follows after Jnana and is attri- 
buted to it. The existence of Subhadra has been traced by many to Buddhist 
influence on Jagannath. But -there are still others who regard Subhadra as 
a Hindu Deity with absolute ri there by herself However, the 
philosophy of Jagannath is embodied in the Principles of mystery of measures 
the i 

of Sudarsana is very strange and is the symbol ee ee es a 
time and change. It is connected with the uncha na Tt renee 


pure qualities, changeable 
upramundane. The concep- 
Prema and Sadhana. Cen- 
manifestation of Jagannath 


ao i 
of Jagannath had something in common. Change j * pcudahism and Sudapeaia 
many oriental philosophies and more So, that o 


f ; 
remarkable that Sudarsana is taken to the Chariot Speannath philosopyy: Tia 
the other three Deities and 


b f 
the three Deities Jagannath, Balabhadra and Peep The diff 
main races of manking, i.e. the black, the whi 
symbol of unity in the total mankind in th hike, a 


Of Jagannath, 
Vivekanda Marg, 
Bhubaneswar. 


Vivekananda Marg, 
Bhubaneswar. 
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UGGERNAU 


he legendary acts of self-immolation under the Car of Lord Jagannath 
led to the Western notion of "Juggernaut" as a metaphor of oppression 


and horror. 


Robert Southey's ballad "Curse of Kehama"(1809) speaks of a girl named 
Kaiyal who was abducted by some mendicants and taken to Puri to marry 
Jagannath. She sat on a chariot by the side of the wooden effigy of Jagannath 
and watched the ghastly sight of men dying under the wheels of the chariot: 


OH JAGUNAUT they call 


The ponderous car rolls on and crushes all, 
Through flesh and bones, it ploughs its dreadful path. 


Groans rise unheard, the dying cry and death and agony 
Are trodden under foot by you, mad throng, 
Who follow close and thrust the deadly wheels along. 


P.G. Wodehouse in Heavy Weather writes, "I felt like some unfortunate Hindu 
beneath the wheels of Juggernaut. "An article in the Reader's Digest of Jun> 
1970 says, "What was once a thin grey line of brave Israeli soldiers has 


become a ruthless Juggernaut." 


The notion of "Jaggernaut" in the West has not changed in any way from what 
it was in 1636, the year in which Sebastian Manrique saw the temple of 
"Gagarnate” in the "Kingdom of Ouria". He watched "vast crowds of pagans 
of both sexes" in the Car Festival, where people were "so blindly credulous 
and so full of wild notions as to throw themselves upon the ground in the 
way of its ponderous wheels, which pass over and crush to atom the bodies 
of the wretched fanatics, without exciting horror or surprise of the specta- 


tors," 


"There is a most harrowing account of the miseries suffered by 
poor creatures who crowded to Juggernaut to attend the Satanic 
festival of Rath Jatra. 1evis humiliating to read such things. These 
are degrading to us as men, degrading to our character as Christian 
masters of the country." J.PEGGS in India's Cries to British 


Humanity, London, 1831, page 169 


Rev.Ward of Serampore condemned, in 1841, the grant of annual 
donation by the government ‘to the shrine of Juggernaut with its 


golgothas of disease and death." 


BFDA'S EFFORT TO BOOST PRAWN PRODUCTION 


The State Government have set up two Brackish Water Fish Farmers Develop- 
ment Agencies one at Puri covering Ganjam and Puri districts and the other 
at Balasore covering Cuttack and Balasore districts. So far, 462 hectares of 
brackist water areas have been developed for brackish water prawn culture 
in the State. It is proposed to develop 600 hectares of Water area during the 
current financial year through brackish water Fisheries Development Agencies 


An amount of Rs.26.25 lakhs has been pro 


posed during t t year for 
the development of brackish water Prawn cult Heat Purnents Be 


ure in the State, 


HARIJAN & TRIBAL WELFARE: 1986-87 


During last financial year of 1986-87 one 
thirty six Tribal families and 97 thousand 
families were provided with financial assistance in th ir 
; aed e f r the 
Economic el and facilities to step up Agrleuiture Tres ne ene 
made was muc igher against target of one | Ae nd 
for the Harijans, akh for Tribals and 63. thous 


lakh thirty thousand eight hundred 
eight hundred seventy four Hariia" 


In I.R.D.P. the Tribal and Harijan beneficiarj 

i eses w i : orty 
and 46 thousand three hundred ninetynine respectively. i one thous 
33 thousand 497 Tribal families and 2g thousand 375 | Milarly under : ‘been 
benefitted. Harijan families had 


Out of the total beneficiaries ‘ under 


«rar ied 
of S.T. and S.C. people taken together - and E.R.R.P, the benefiglarié 
Since Economic Development iicluéey oe “ ent respective Ye 


and S.T. farmers, for havi reiaaks ee to small and marginal 9%" 
ment, 10 thousand 286 Tribals a ‘gation facil; for Land DeveloP 


: ; e 
to step up Agriculture, eceived assistan? 
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Jagannath During the Rule of the Somavamsis 


Dr. Bina Sarma 


been remarked that the history of Jagannath is to a 

great extent the religious history of Orissa. Jagannath is probably the oldest 
deity in the world who is still being worshipped. Lord Jagannath holds a unique 
place not only in the cultural and religious history of Orissa but also in the 
lives of its people. He may be the Lord of the universe, the highest supreme 
deity, Purushottama to the millions of Indians, but to the people of Orissa, 
He is their nearest Kith and Kin, who very affectionatly call him Jaga Kalia. 


t has very rightly 


The great temple of Jagannath at Puri has been a famous centre of Hindu 
Worship attracting thousands of pilgrims and visitors from all parts of India 
all through the ages. Not only in India but -all through the world Puri has 


got its name and fame for Lord Jagannath. 


Literary and epigraphic evidences prove the reputation of Puri as 
the holy seat of Jagannatha since the Fifth Century A.D. 


The present temple of Jagannath is a monument of the 12th century A.D., 
built by the Ganga King Chodaganga Deva. The greatest religious, cultural 
and architectural achievement of Chodagangadeva is the temple of Jagannath 
at Puri. Scholars like Dr. K.C.Mishra suggest that the present temple of Lord 
Jagannath gives credit to three rulers. Whereas tradition gives credit for the 

literary sources and other evidences: show that 


temple to Anangabhima Deva, ; 
it was built by Yajati Keshari. At the same time epigraphic records undeubt- 
edly prove that it was Chodaganga Deva who constructed the temple.’ It is 


that the temple of Jagannath, the worship of Purushattama 
h certainly existed prior to the Ganga period. Though 


Much idea could not be 
Cult, but both literary and e | 
Puri as the holy seat of Jagannath sinc 


mavamsis marks the beginning of the great 


The period of the So a 
rious religious forces in Orissa which culmi- 


synthesis among the va 
nated in the Jagannath cult. 


It was Yajati-l of the Soma dynasty who built the temple of Ja 

Puri in ae yoth Century A.D. It is not the present temple of JagenteyRcn 
Yajati built but 2 different one, the height of which was 38 cubits .(hands) 
only. The height of the present temple is 120 cubits. The Madala Panji~credits 
Yajati Kesari with the building of an earlier shrine for Jagannath at Puri. 
The Madala Panji, the Palm leaf chronicles maintained in the temple since 
Sariy times, records the tradition of an invasion of Raktabahu in the reign 
Of the Somavamsi king Subhana deva. The Panji further supplies us with an 
account that when Raktabahu, a Yavana invaded, the king of Orissa fled 
from the city along with the images of Jagannath, Balabhadra and Subhadra 
to Gopali in Sonepur (a small state in the Sambalpur region of Orissa) and 
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buried them there. Then Yajati Keshari after a lapse of 146 years recovered 
the images, made them new, built a temple at Puri and enshrined them there. 
Thus Yajatideva was known as second Indradymna_ for reinstalling the images 
of the Lords.” As 146 years before Yajati there were no deites in the temple 
we donot get any reference to the Lords in the inscriptions of the Sailodbhavas 
record which directly presents an indication of the existence of the Gods, 
in the 11th century A.D. From the Kalidindi grant of the Eastern Chalukya 
king Raja raja-l, it comes to our notice that this king was a worshipper of 
Sri Purushottama of Sridhama. The traditions recorded in the Panji regarding 


the construction of the temple by Yajati Keshari is corraborated by a number 
ot inscriptional and archaelogical evidences, 


The remnants of the early Somavamsi a 
in the earliest Ganga, Inscriptions in Puri ~,the decay of the temple of Purusho- 
ttama before Chodgangadeva support the above tradition of the Madala Panji- 
Therefore the invasion of Raktabahu, the removal of the images to Sonepuls 
and the reestablishment of the shrine by Yajati Keshari after a lapse of 146 
years should not be discarded as mere mythical account. 


in Puri?and the indirect references 


Now we have to consider two factors. We should first calculate the exact 
time when this invasion took place and secondly identify the Somavamsi rulet 
Subhanadeva and the Yavana king Raktabahu who was a terror to the wor 
shippers of Jagannath. Hunter identifies Raktabahu's invasion with the Greg 
invasion of Orissa". R.D. Banerjee considers it to be a Scythian invasion « 
These views are not acceptable because they have pushed eee the incident 
to the 7th or 8th Century A.D., whereas the interval betw R ktabahu's 
invasion and the rule of Yajati (963-991 A.D) ha Seen give ni 146 years: 
Dr. K.C. Panigrahi identifies Raktabahu with the Bette iua taraset 6 anda 
I~ and the contemporary ruler of Orissa with subhakara-I of the Bhaurmakara 
dynasty. But there. is no definite data which would enable us to accept Dl 
Panigrahi's view as well. We have reason to doubt the identification of Df 
Panigrahi. Firstly because it has very clearly been mentioned in the Madala 
Panji that the king of. Orissa during the Raktabahuy invasio' ! Subhavadev4 
of the Some dynasty and secondly it is difficult. to n was Su 
with the Yavana invader Raktabahu. [t appears 
kutas, the Hindu rulers of Manyakheta : r 
the Jagannath temple like the Yavanas aie Vc Nave intended to ee 
identifies Raktabahu with a ruler of the Bah gn invaders, Dr. KeC.Mi 


contacts as well as hostilities with the kings ea of Ceylon, who hai 
time. In the present state of our = ee 


_to identify the Rashtrakutas 
'Mprabable that the Rashtra 


certain about the Yavana invader and the gee, cannot say anything uy 
it cent alloy likely that during the rule of the ie King Subhanadevas in, 
ae re Wines Teeter of Yajati-l in the Sambal eens ruler els the 
Ae agit Pea eees ye esor the Mughals hag Mya ebur region I so. 
reti y w ich credits Yajati-| wit vaded Orissa. Thus lief 
temple of Purushattama in Purj 'th the construction of an ea" i 


: } ma 
not in conflict with the historical dev fe eet 


But as the Somavamis themselves ar 
as there is 0 mention of either 
tions and as they were Saivites, 
for building the temple of Purusho 


e sil: t 
Pdrlhatte re about this great achievemer’. 
history gives °C" Of Jagannath; in their ins 28 
ttama, Credit and ms to the 
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Bhubaneswar as well as Puri had become 
rulers of the dynasty were Saivas,- they 
were also supporters of Vaishnavism, although during their long rule Bhubane- 
swar was embellished with a large number of Saiva temples headed by the 
Lingaraj temple unequalled in the whole of eastern India, yet there existed 
a Vishnu or fagannath temple in their kingdom, which was known in distant 


Parts of India. 


During the rule of the somavamris, 
great religious centres. Although the 


In the field of religion we mark the spirit of catholicity of the Somavamris 
whose guiding principle was sympathetic toleration. Under their patronage a 
large number of religious institutions connected with different religious cults 
flourished in Orissa. Above all, Vaishnavism became a great force in the reli- 
gious life of Orissa. The Simavamsis were great devotees of Vishnu and ex- 
Pressed their reverence to Lord Vishnu along with other Vaishnavite deities. 


They liberally made land grants for the worship of Vishnu and also constructed 
The seals attached to their charters 


temples dedicated to Lord Vishnu. _atte : 
Hee ee ace eee of (Gala Lawunyt: Ney sneha Ss tua tyeeseey themsaives 
with Vishnu and_ his incarnations. They also considered themselves as the 

that the predecessors as well 


represnetatives of _Madhusudan. Thus it seems the 
as the. successors-ofavayati Keshanl wore the worshippers of Vishnu or Jagannath 


and never tried to suppress the faith or the cult which was deep rooted in 
ived the glory of Vishnu by reviving the Brahma- 


the society. They rather revi 

ee oie: Lit the femplemor Jagannath. The temple of Purushottama or 

Sesaniath which had lost much of its importance because of the absence of 
ck its popularity and sanctity 


the Lords in the 9th century A:D-s again yet ba pul 
with the reinstallment of the Deities !n the temple by Yajati-l. Yajati Keshari 


who was a great builder and propounder of Brahmanical religion revived the 
glory of Vaishnavism by constructing the Jagannath temple at Puri. Thus Puri 
emerged as a famous Vaishnava centre under the Samavamsis. Their period 
marked the beginning of the great, synthesis among the various religious forces 
in Orissa and finally culminated in the Jagannath cult. That was the greatest 


Contribution of the somavamris to Orissan life and culture. 
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VESHA (THE CEREMONIAL COSTUMES) 


The three deities—Lord Jagannath, Balabhadra and 
Subhadra are adorned with specific ceremonial costumes on 
various occasions. These are called the Veshas of the Lord. 
Thousands of people gather in the temple to witness these 
auspicious Veshas. Some of the Veshas are done with consu- 
mate artistry and immaculate aesthetic sense of the tradition. 
One such Vesha is PADMA VESHA (the lotus costume). The 
faces of the deities resemble full bloom lotus and their hands 
are adorned with lotus like decoration, It is an impressive 
sight to see the Lord, the Primal Being, expressed through 
grand floral designs. The Badasimhar Vesha is done with 
flowers only. Asa massive floral decoration Badasimhar Vesha 
has no_ parallel. The deities are adorned with this Vesha 


Gaja Uddharan Vesha 


every day before retiring to bed. The Golden costume or the 
SUNA VESHA, which the deities wear while on their chariots 
on the 11th day of the bright fortnight of Asadha, is a magni- 
ficent attire of shining jewellery. Some of the Veshas refer to 
the particular events described in the epics. Such as GAJA 
UDDHARAN VESHA and the PRALAMBASURA BADHA 


Lotus Costume 


VESHA. ‘In the former, Lord Jagannath appears in the impres- 
Sive attitude of saving the life of the praying elephant from 
the clutches of a malignant crocodile. In the latter Lord 
Balabhadra appears in the attitude of slaying the demon 
Pralamba in his past incarnation as the elder brother of Lord 
Krishna. Lord Jagannath as Krishna is bedecked with the 
costume of KALIYA DALANA, ie. the slaughtering of the 


deadly cobra-da-capello. Balabhadra and Jagannath in their 
"role as two brothers of Balaram 


Badasimhara Vesha 


VANABHOJI VESHA (the Picnic costume) having rods and 
slings on their shoulders which commemorates their LILA 38 
described in SRIMAD BHAGABATA PURANA.. Similarly the 


Suna Vesha 


deities appear in 
Bama 2 
NATH VESH : n Vesha, the dwarf y 
SHA, GHU 
VESHA, the costume of re Ph bord. Shy Rams, NRUSINEE 
and spectacular NAGARJUNA vecingh and the mest colourful 
ies A. 


It is saig that 
which about ipa there are 36 


Veshas f ti t of 

‘ consig : of the deities out of 
‘Jager ltitude of visitor tterabl importance which draw 
_Jegannath at Pur. me eGR ta the ‘ehuine, ane Loe 


Ma a Se 


ov, Ambassedor of USSR in India end 
of USSR in Calcutta called on the 
eswar on 18.4.07. 


His Excellency Mite V oN RyK 
Mrs. Rykov and Consul General 
Governcr Shri B.N.Pande, at paj Bhavan, Bhuban 


shri 3.6. Patnaik, Chief Pinister, Orissa visiting 


s feSearch,Institute at Kauss lyaganga 


Central Inland Fisherie 


on 1.5.87. 


Shri 8 eN ePande, Governor 
in Dhenkanal district on 17.4 


. Bhuban 
ais going Tound the Nees Le 
Was devastated by fire on 


of Oriss 
287 Which 


Chief Minister; 


stone of the CG 
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1. The Temple of Jagannatha 


‘ One of the striking features of the Puri Temple 

is that it is built on a gigantic raised platform in the 
heart of the city. The Temple complex surrounding the 
main temple is enclosed on all the four sides by a wall 
about seven metres high. The area of this platform 
is more than 400,000 sq. ft. The wall is pierced by four 
gates facing the four directions. On each side of the 
east-facing gate, there is 4 stone-image of a lion and 
it is called the ‘Lion-Gate’. The north-facing gate is 
called the Elephant Gate as there is a pair of elephants 
at the entrance of the inner compound wall (facing the 
North). Similarly, the south and west-facing gates 
are known as the Horse, Gate and the Tiger Gate 
(locally called the Khanja gate) for evident reasons. 
These are excellent pieces of sculpture. The north 
gate is mainly meant for the Lord Himself in as much as, 
the logs of wood (out of which the idols are fabricated) 
make their entry into the Temple premises through 
this gate when the Body Change-over Ceremony takes 
Place 


The icons are carved out of Margosa wood and ate 

y known as Daru Brahma ‘(the Divine Log). Many a legend 

has grown around this Divine Log and has filled the Pages of 

the literature of this jcountry. Bards have sung the glory of the 

Divine Log through ages, and every hamlet of Orissa has 
- resounded with the praise of the Divine Log 


_ WHEN THE 


—\—[> 


international: 
reached far 


WHEELS ROLL Ow 


= 
SS 

—=== 
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riot”, 
has gained 
ay and the name Of Lord Jagannath has 
beyond the frontiers Of this va 


st Country. Legions 
Centuries have poured 
ate in this grand festi- 
mith, almies © of Numberless 
India, actuated by one 
| 10 have a Icok at their 
hanpy destination of their 
a What Jerusalem is to the land 

: The white Pagoda, the 
Mt zion for the Hindus, the 


As soon as_ the deities are 


chariots the time honoured Cc 
begins amidst thundering chee: 
gathered on and around 
Gajapati, 


e©monstration 
te is Subservj 
People, 


head of the Sta 
the ideal of the 


ceremony 
multitude 
The 


seh 
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(sh 

e Alvars were a “ sai opaga 

th set of’ saints of the southern territorie' i e 

gavata or the Vaisnavite religion like that of the eave’ aa 
ras. 


The best i 

evidence of th i i 
ven th he great influence exercised by the Bh igi 
Alinta in Sale territories in furnished by the devotional Seen ienece 
arrest Brita re of Narayana, Krishna, Rama, Balarama, Vamana Bi he me 
Re: ther Niet ee with the gopis or the cowherd girls was also nib 
BAI ori or Goda, a female Alvar, is known to have re ard f 
ee Roaoee and the god (in the form of Sri Ranganatha of the seat Mei 
Pech: r. The Alvars and their successors, the vaishnava acharyas atte vs 
AVN 5 of Vasudeva- Narayan in the Dravida country. These. estes 
mene sr io e far south had considerably contributed to the spread and de eke 
fight ‘on Rien ear eit The intention of this paper is to ne a cae 

; in i igi f 
nediava\Orissa: uence of these saints on the religious and cultural life of 


Orissa and the Vaishnava Alvars of South India 


/ 


Dr. Lakshman Kumar Panda 


its sanskrit synonym is a. "divine saint" 
stion but they, may be roughly ae 


word and 


hi 
le date of Alvars is 4 disputed ques 
the twelfth centuries A-D- The famous Sri Ranganath 
a 


Al 
“var or Advar is @ Tamil 


b 
etween the sixty and 


te 
mple of south India was the main cent reof the Vaishnava Alvars. The Vaish 


Nava t Ka 
(c radition of the Tam eaks of twelve Alvars. "P 
ae literary work on reveals the names of peceecan nia 
infeed (1) Poygai Alvar (2) Pudatta (Puddam) Alvar, (3) Pey Alvar,(4) st as 
faze Alvar, (5)Namm Alvar (6) Kulasekhara, (7) Periyalvar,(8) i iru- 
di, (9) Tiruppan Alvats (10) Tirumanga! Alvar, (11) Andal AG ondara- 
They Sri Ramanuja- rs came from different strata of see ea ea 
AS aieees a woman, toom, as Andal or Goda to whom a Rranilecnt pea 
Fy vate: They also inclu nt of the depressed classes (Tiruppan ennls 
Bienes (Namm Alvar):2 person of dubious parentage(Tirumalisai) Ivar), 
anical Alvars, one at jeast was repentent sinner. and of the 
far south had considerably contributed — 


vars of the 
t of Orissan Vaishnavism. 


The Vaishnav Al 
d developmen 


to the spread an 
country for a long time continued to preach th 
e 


Th 
ae Alvars of the Tamil eu ‘ , 
Cory ue of Bhagavatism oF aishnavism in all parts of sou i 
© reasons its progress was eclipsed due to the popularity a pte ee 
arya, 
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the great exponent of the Advaita or non-dualism. But in the twelfth century, 


Ramanuja, the last Alvar and the founder of the Visishtadvaita philosealy 
(qualified non-dualism), and thereafter Madhavacharya, received the vaishnav! 
religion in the country in full swing. 


Ramanuja's Vaishnavism is the Vasudeva of the old Pancharatra system combine? 
with Narayana and Vishnu elements. He was a great exponent of the ei 
Vaishnava" sect. Before Vaishnavism and the Bhakti movements gained groun 
in North India, the Alvar saints of the south had Strengthened it on a ting 
footing. Ramanuja is depicted as a friend of the lower classes, trying to ve 
lift them in social and religious life. In 1098 -A.D. he became a victim 0 
the persecution of Vaishnavism by Kulottunga | and field away to MysolF 
where he stayed up to 1122 A.D. By that time the present temple of Lore 
Jagannath at Puri was not constructed, Anantavarma Chodagangadeva wa 


the sovereign authority’ then in Orissa, Ramanuja's spiritual. contact wit 
Chodagangadeva as described in the Prapannamruta of Anantacharya, we 
responsible for all the royal Patro On .Vaishnavism during tha 
time. This resulted in the construction of the pr 

the temple of Laxshmi at Puri, Gradually the 


was widened and this led to the establishment 


nat 
of the "Ramanuja matha 
Puri and the famous /Emara-Matha", Started by Govinda, fhe disciple Bi 
Ramanuja. The Tamil form of Emara" was mainl igi the Ta 
word "Em-Peru-manner", Y Originated from 


Ramanuja's_ spiritual contact with King Anantavarma Chodagangadev 
athe eae uny twas: the beginning of the royal patronage 
bestosed on Vaishnavism in Orissa, yal p 


Ramajuja's influence on the Subsequent \a 


of 
considerable importance, Jagannath 


ieee pishnavite-culture of Orissa atitied 
with Vishnu and his ten incarnations enisved oe was exclusively rari 
The cult of Krishna asso 


ciated with Vishnu-J increasing honour and popu 


nence in religious worship of Orissa, agannath was given great P 


rom! 
Ramanuja, while Staying at Puri, 


dev? 
to introduce Pancharatra System of wor Influence Chodagenr it 
could not be successful inview of the Constant o *_ Jagannath tomes ori ae, 
ence in course of time, an alternatiy PPosition oF the temple fe uc 
this vasishnavite , system at rahmagirj 16 mil was made to ne eff 
direction, by Constructing th fairicue miles away from Puri in § 
where Vishnu was Worshi US Alvar 


construction of the Rorble along with Laks 


tried h 


hmi, Ukmini and Saraswat! ine 
brother of Anangabhimadeva oe Made by Madanamahadeva (Rajarajesva"" ya 
sect" in Orissa, thus, silcen. mentioned in the adalapanji Hil "srivais™™ in 
Orissa through the Construction ee Popularising the Vaishnavite eligi” ine 
model of the Sriranganatha tempi 's temple a Bramahagiri, just" ,w 
villages of the same ple in the south 


hiss re 
Me as al - TO commemorate t wer? 
also set up by the followers of Ranopur near 7 


Brahma neswa 
Manuja in Orissa, giri and Bhuba 
f Aly Y 
The temple o arnath (Alarnath 9 40" 
the Chilika lake which wag yor i" vous @)™agiri is situated very 2A 2 
the pilgrims from the south, gr, i ore Detwe 


the 0s” 

i €N Ganjam and Puri m 

Magir : J vet ab on 

phere to take rest afte, this long I aagee them a calm and ae uct? 
Ome journey. The 
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of the Alaranatha temple at the instigation of Ramanuja served the 
_ Pilgrims of the south to offer their homageto Alarnath in view of the absence 
of Lord Jagannath from this place. Brahmagiri, thus, enjoyed the status of 
a sacred place and attracted many saints and ascetics who were inhabitating 
the chilika region. The introduction of the Vaishnavite traditions in the daily 
rituals and worship of the deity, practically found no difference between 
Alarnatha at Brahmagiri and Lord Jagannath at Puri. Lord Alaranatha was 
Modelled. as a beautiful and marvellour four-armed standing Narayana figure 


with Samkha, Chakra, Goda, and the padma in four arms and Kirita, south- 
Indian hair style, Jajnopavita, necklace, girdless, bracelets etc. 


The Alarnath temple at Brahmagiri, 16 miles away from Puri, was 
built on the model of Sri Ranganath temple in the south. Sri 
Chaitanya considered Jagannath and Alarnath as one and the same. 


In course of time, these Vaishnava Alvars and their traditions in the Brahma- 
giri region greatly | influenced the religious life of Orissa. Sri Chaitanya, a 
great exponent of Vaishnavism in Bengal, was instrumental in spreading the 
cult of devotion in Bengal in the 46th century. He emphasised on all embracing 
love and service of living beings as a means of God relisation. When he visited 
the temple of Lord Jagannath at Puri in 1510 A.D., Jagannath was thought 
to be completely identical with Vasudeva-Krishna. As srirangam in south India 
became a centre of Vaishnavite activities for the Alvar saints, the Chaitanya 
movement in Puri like-wise centred round Sri Jagannath and Srikshetra with 
same type of devotion and love - When it was not possible on the part of 


SriChaitanya to have a darshan of lord Jagannath as He was in the Anabasara 
after the snanajatra (Bathing festival) he was extremely worried. But he was 
soon directed in a dream to see Alarnath at Brahmagir! as Jagannath and 
Alarnath were one and identical. The "Chaitanya Charitamruta" and "Chaitanya 
Bhagabata" have mentioned about the darshan of Alarnath during these days 
by Sri Chaitanya along with his disciples like Nityananda, Raghunath, Advaita, 

tremely satisfied to see Alarnath 


Roopa,Sanatana, Jiva Goswami etc. He was ex 
at Bramhagiri under these circumstances. Since SriChaitanya accepted 


Jagannath and Alarnath as one and the same, thousands of Pilgrims and saints 
from Bengal pay their homage to Lord Alarnath at Brahmagiri every year 


during this Anabasara period. 


Anabasara 

It is recorded in the history that Rai Ramananda, a Vaishnava saint of Orissa, 
Was born in the village Bentapur which is very close to Brahamagiri. He was 
a contemporary of SriChaitanya and a great lover of Vaishnavism. For sometime 
he was appointed as the Governor of Rajamahendri by Prataparudradeva, the 
Gajapati King of Orissa. He was a great devotee of Lord Alaranath and believ- 
ed in the principle of "“premabhakti - He gave the fullest exposition to Radha- 
Krishna cult when sriChaitanye came to Orissa and met him at Rajamahendri 
in the south. In course of the dialogue between the two, SriChaitanya is 
reported to have commented that Rai Ramananda was already well versed 
in Premabhakti_cult- After this meeting Rai Ramananda relinquished his service 
and devoted the the rest of his life in the service of the Lord. 

Having been extremely pleased with this "Premabhakti marga" of Rai Rama- 
Nanda, sriChaitany@ accepted him as his spiritual mentor. It was under these 
eifeucmatances - that Rai Ramananda must have spent his latter life in the 
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i of the 

iri t up under the infuence ‘ 

i Alarnath at Brahmagiri, se | hn; 

Wane - ier saints from the south. Probably by coming ateee towaaee 

Reseupesite Rai Ramananda, Sri Chaitanya was greatly sane SeeaitncRen 
eae and decided to offer his homage and devotion. 


the Anabasara before the starting of the famous car festival. 
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bridges on different rivers and nullahas and 
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The Attitude of Modern Creative Writers Towards 
the Mahabharata : Oriya Scene 


Professor Jatindra Mohan Mohanty 


it would be interesting to look briefly at the past, 
Rone ee ua ser! on Mahabharat, which incidentally was the first 


i i i e. The time was 15th century Orissa, the time 
Been ene nay Gblenet Kapilendra Dev, who ruled over a vast stretch 
of land, from Ganga in the north to Kavery In the south, all along the eastern 
coast of India, and the writer was Sarala Das, a Sudra poet, who belonged 
to Cuttack district, to a place about 60 Kms. git ae Bd RU Pe 
present Cuttack city, and ‘probably participated or ha _in me wt owls ge 
about many warfares which Kapilendra regard during pee Ie a fe a arat 
was complete work, complete in the 18 Paras: Due sted of a translation, 
it was what Dryden called an ‘imitation’, where liberty Ben ne not 
only to vary from the words and senses” but to ela aay e s one 
sees the occasion’. Sarala Mahabharat, as it is earl NS poe ag a arge 
Measure, an original work, and to that extent a is rer ation © 
subsequent. Oriya literature. Sarala adopted the Seat mE it : e original 
Sanskrit epic but made extensive changes In se ai ea ha an eae 
additions and elaborations, all along the purpose eee phe ae a Wor 
that would be reckoned as having the warmth, ee 2 - intl acy of the 
local life, particularly of the reverine delta of the Mahanandi to which he 

a 


belonged. 


: lete document of its times and it reflected all 
ihe great epee eee ratle and activities of a proud, self-conscious and 
Eee a itdin nation. The writing of Mahabharat, it may be pointed out, 
WHE not lust another poetical act, it was basically the projection of a way 
Of life and an integrated attitude towards living as a sustaining force at a 
time when the very existence of the nation was being threatened by continuous 
Muslim invasions from the north and the west (in fact the nation would be 
losing its indepencence in less than 100 years, in mid-15th century), and this 
he did through a known mythological structure, though familier stories, 
Characters etc. which together provided an almost aesthetic distance to the 


whole work. ee a 
Ee US nae 


: began with~ the Mahabharat of Sarala Das 
i ature almost 
SE Mahabharat was more than a rewriting; it was a sensi- 


ie ~ derstanding of contemporary life in a mythical structure, 
stan en 
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i i ure almost began from Sarala, and it was mostly in poetry till 
ei riain ceaeicy: when other literary forms developed. Sarala's great well 
influenced many subsequent poets who took episodes and stories from it a 
developed them into kavyas. Some important examples were Ushabhilas (T 
Desires of Usha) by Sisu Sankar (i6th century), Kapatapasa (The False Digs 
Game) by Bhima Dhibar (17th century), Sabhadra_Parinaya (The Mariage 2) 
Subhadra) by Upendra Bhanja (17th-18th century) and Sulakhyana (Sulakhyana 
by Abhimanyu Samanta Sinhar (18th century). Except Kapatapass_ the other 
three were written in medieval Kavya-style with subject-matters related be 
love. Thus Ushabhilas deals with the love-relationship between Usha, Banasuras 
daughter and Anirudha, Pradyumna's son, the subsequent quarrel between STi 
Krishna and Bansura, and the final happy resolution; Subhadra_ Parinaya deals 
with love-relationship between Subhadra and Arjuna, Subhadra’s adduction, the 
impending battle between Balaram and Arjuna and the final happy resolutions 
and Sulakhyana deals with love-relationship between Sulakhyana, Duryodhana s 
daughter and Samba, Sri Krishna's son, the impending battle between Duryodhana 
on the one hand and Krishna and Balaram on the other, and the final happy 
resolution. The purpose in all the three Kavyas has been mainly to entertain 
the readers with fictional and musical elaborations of youthful love in orna” 
mental and rhetorical language. The attitude was clear. It was not so much 
as to project a new point of view on the edisodes of Mahabharat, or not a 
in Sarala to provide a national saga, but to conform to current Kavya-tradition 
as much as Possible, which was basically a literary-tradition and literary-sty!é 
without any relationship whatsoever with the fundamentals of contemporary 


living. But Kapatpasa, a very popular work, was an exception. It is a smal 
Kavya in 10 cantos an 


d mainly gives an account of Draupadi's insult in the 
court of Duryodhana, after the defeat of Yudhisthir in the dice-game- THe 
poet was a fisherman by caste, but what is more important was that, it was 


at a level different from the rhetorial Kavya-tradition of the time. It wa 
written in a simple, colléquial 


language with many realistic details, and with 
a strong flavour of naturalness. In details it conforms the original in Saralas 
Bate main purpose has been to highlight the basic nature of main characters 
wi a view to moralizing and roviding a le i il an 
wrong-doer. p g sson in reform to the ev 


But until one comes to later i dha 
part of the 19th Ra 

nath Roy (1848-1908), century, to a poet like 

one does not become 

great epic, 


me : other one, one of i ¢, while 
beginning with’ an important cae the finest works of the poet; 


: : : het 
A t situation deviated into many 0° 
details. In all these Mahabharat tiNeG 

} Provides the str e mo 
force, but the readers become strongl ee eee 


te 
y consious of a new poet, new is 

The yipiiaben Pasnnath Roy written in the nineteenth century 

a issa in all its Mahabharat to embody the poet's concern 

for Ori aspects : rivers ds and 

goddesses. s mountains, places, go 


t 


iat! 
and times. Of thes et 'mportant is the last one, entitled Maha a8 
(The Great Journey). mMplecwved a8 an epic to be completed in 30 64 cst 
of which 7 were only completed. It wa i 


S written in blank verse, the | 
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such attempt in Ori 

Mich riya poetry, and to that extent meri i ; 
in eee ain Bengali epic Maghanada Baddha. Are tn eubier es nb! 
Thus it ae Ss well as in attitude, it completely differs from Michael's nae 
ite 8 with the Pandavas making preparations for their final ae 
the re aig astinapur for ever. But instead of moving to the north Hees 
taking. a ft they move to the east, cross the entire Gangetic sete ae 
fe Pari Ane to the south near the sea, on the coast, they come to tea 
A ested uri, on the sea-beach, they were met by Agni, the God of First 
feed “all wat divine being who rose from the sea. On his request Arjun nerd 
Pahdive i‘ glittering weapons in the sea. Then Agni gave company apne 
and Fain. guided them across Oriyas and through middle India to the 
Brtuths ae came to Sahyadti Hills on the Western Ghats. There, while Bites: 
Aihara «i a yadri Hills; in the last night of Dwapur Yuga, and gifted witha 
Evil Hive by Agni, the Pandavas saw first of all, the descent of Kali he 
till dees all his forces on earth and secondly, the future history of aun 
Kin e Muslim invasion of India in the Twelth century, and the battl fe 
g Pruthiraj Chauhan of Delhi. Thus apparently what the Pandavs 8 ek 
s an account of India's history full of politicaleu aS 
lost her independence. But BasicallG ana 
the statement of Agni - a serious conce Hi 
d a fall in the quality of life, when an 
lost, and the whole notion is 


Be ipost points out, wa 
oi eae and dissensions, till India 
Aw Sins the poet is what is given in 
old ; continuous decay in values an 
takers pee serene of mi ae eg ca ie 
c y ali or e Evil an is followers. The ' . 
Sty pointed ~ "The flood of sin is coming/And the Nia watt cae cock 
al rat/Will be drowned like an island in the waters of sin/Alas, in this d Tae 
will be lost./Like no place for a chandan tree in the rank growth of focaxtl 


You (Yudhisthir) will have mo place here". And again, 
All will be theres 
The same countrys the hills, the rivers, 
The cities and places of pilgrimage, 
/ 


All will be as before 
But men will be only man in name, / 
He will be worse than animal 
In the changing times, in Bharat. 
In fact the motivating word for the poet is 'dharma', an 
reahabharat situation he P' t how or to what a Wenn shores one 
: roots in the quigmir 5 evil and selfishness. In addition, that S lost 
ae been woven as an a al part of the total structure of M re aets 
Ori also in all other poems of Radhanath) is the poet's strong one 
3 ssa as a whole, that |S all cern for 
he people and places and to gods 
ne ane to such rhe SS ou a evi 
our great goo uc a re, t thi ; 3 
aly er wniab the great Lord has chosen as His See BEEE eo inthe 
Cee ee aalaliioetrt crue aan leaves/So_this rand/This, bright, 
Stars Utkal, crowns se) earlier, in Mahajatra, the eat to t, 
on ie only provides & stepping - stone to other types of feelin nie 
he one hand an awareness of waste and decay ey 
e 


pr are related to 
esence of evil in lifes and on the other to emotions of pleasure, excite 
’ ment 
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and. joy in contemplating the country's manifold beauties, and thirdly, pridge 
and melancholy associated with a strong though subtle nationalistic spirit. 


But this is not the case with the other poems of Radhanath that deal with 
Mahabharat themes, though they have their own individual merits. Thus the 
other Kavya Beni Sanhar which deals with Dushasan's last battle with Bhima, 
in which he was. defeated and killed by the latter, who bound the loose hairs 
of Draupadi as a fulfilment of his vow, closely follows the Mahabharat episode: 
But the poet has his own purpose, that is, to justify action against the evil 
and sinful, and to uphold the powers of ‘dharama', Thus, first of all, the poem 
natrates the action in concrete, physical terms, even at times, in gruesome 
physical details. Secondly, there is a Continuing chain of similes and comparisons 
largely related to mutual hostilities, and thirdly the tone is exclusively organi- 
zed to communicate a strong emotion of an er. As in j here, 
while the mythological situation continues, the reader at Peale: time eects 
aware of a new sensibility and new times. In this connection another poetical 
piece of Radhanath may be cited. It is interesting in the sense that it has 
psychological bearings and it almost e communicates a sense © 
pathos and despair. This piece, which Original account in Saralas 
is entitled Duryodhanra_ Raktanadi : ; 
Blood by Duryodhana). It describes h 
ground of Kurukhetra at the end, 
river of blood flowing from the 
the river as quickly as possible to 
corpses of great heroes like Drona 
the corpses sank under his weight. 
death, carried him across, and whe 
was, to his great woe, he found tha 
is pity and irony in the situation a as. th Idest_son Lakhman's. es 
son supporting the father. But the new, Beyctiolon: traditional meaning of ch 
to reality are obvious in the account. gical attitude and the approa 


©, looking bright even i 
wanted to know whose ! 


But the treatment was new, al ; 
5 ; ; % Most in 
with flights of Imagination ch: i 

ing erate itn and above all in extremely 1 lively accounts of morning, eve! 
in a brief preface to 2 
Gangadhar's we peek (1904), pointed this out when he referred: 
Gangadhar and Radhanath had in <j TClent tale in a new pane “in fact poth 
’ of a F Need of a new ti i . cater” 
of the rich heritage of weneneration trained in wester time, and weg aware 
undergoing a change. The attom literature, The attit Pi ee: at wa 
store-louse of stories ang mtoaeee was to treat Mahsohan ae ee a 
but in terms of its significance hgh with didectic or moralistic | 
spective 


ness, by itself a product of the industrial and .urb of a new poetic conse! 


: j becomes m sogiety. 

This attitude enn heen Solquent ag We mor? 
modern writers Pendence, Th * ©OMe over to relatively 01) 
. oet and novel; US Kaling 19) 
an important P Sty and a le der fa Charan Panigrahi (born yin 

a 


new poetic movemé 
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the thirties, took up Abhimanya's last desperate fight inside Drona's Circle- 
labyrinth and his mental condition when all exists have been closed, to express 
modern man's predicament and his acute helplessness in the midst of completely 
adverse forces. Similarly another contemporary important poet, Baikunthanath 
Pattanaik (1904-1978), took up Arjuna's mental distress and helplessness at 
the death of Krishna, and particularly at his own defeat in the hands of the 
Dasyus on his way to Hastinapur, to. express modern’ man's lonely and sterile 
condition of mind when the nourishing forces are either removal or dead. Also 
Sachidananda Routray(born 1918), a major poet after Independence, took up 
Mahabharat reference in one of his poems entitled Jojanagandha. The reference 
was to Satyabati in her pre-marriage days, when the sweet fragrance from 
her body was said to have filled the atmosphere around’ her house. The poet 
refers to this fragrance and points out how eagerly he has been looking for 
this fragrance almost every where in land, in water, in clouds, in 'miles and 
miles of sky', far and near, in mornings and evenings. And finally, he gets 
it in him, in his deepest mind. The fragrance is taken away from Satyabati 
and becomes his own. Similarly in another poem, entitled Draupadira Sadhi 
(The Saree of Draupadi), which the poet subtitles as ‘a study about sexual- 
behaviour’, the action leading to Draupadi's nakedness at Kuru court and its 
final failure, has been taken up as a symbol to suggest sexual action and 
sexual behaviour as being perpetually present in life irrespective or time and 
place ("from eternal times/ In innumerable bodies/ In emptiness/And in points 
of time:), and how in final reckoning sex and death have always gone together- 
"That's a declaration of love/Whether in the fields of Troy/Or on the sands 
of Nile/or in Hestina in flaming camps/Or on the banks of river of blood/Of 
millions and millions of soldiers/One vision/Death comes along with sex." 


Probably the poet who has made the readers most aware of Mahabharat in 
the recent times is Sitakant Mohapatra (born 1937). He has composed a number 
of poems related to Mahabharat situations and a ed along with a whole 
ah titled Asta adi (Eight steps), consisting of long poems, related in 

ok enti Astapac™ in general, and Mahabharat in particular, 


theme and approach, where myth | 
provides the main structural elements as well as poetic motifs. The relatively 


more important poems ares Agnyantabasa (The Concealed Stay), Abhimanyu 


Yudhisthira, Duryodhana, Sarasajya (The Bed of Arrows), Krushna_Kaiberta 


in our own times, Sitakant Mahapatra has most effectively transfor- 
med the characters and events of the Mahabharat into rich and 
complex symbols of life and death, of despair and hope of sadness 


(Krishna the Boatman), Srikrushnank Mrutyu (The Death of Krishna), Jara 


: ¢ Jara, the Hunter). Basra Da 
Sabara Sangita (The Song 0 ; Fah Basra Darpanare Suryasta (The 
in the Mirror of the Bus) andDuiti Janana (Two prayers). The oe 


Sunse 
. and Mahabharat referenceshave added extra dimensions 


have dense structure, A. : ced 
to otherwise complex individual attitudes and insights. Thus the two companion 


poems, Jara_Sabarar_Sangite and | Srikrushnanka Mrutu, which relate to one 
Situation, that: is, Sienna, death, have apparently two different attitudes. 
In the former which !S in the form of Jara's soliloquy, there are references 
to innumerable pretences of life where divine knowledge is denied to man 
who is ultimately reduced to great sorrow and loneliness, whereas in the latter 
Tate av matter on come? death, however important that may be, of a man 
about whose credentials many had doubts, though all agreed to consider his 
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is basically 
i i the poems there 1S Hi 
of great sorrow. But in both r neomone 
ee sort An dretenGes and commonness Sco nea a brome ‘ere 
Rate i d for within e 
i i \ h cannot be accounte ter-poem 
hensible sensation whic oun * the wie ence 
3 d death. Similarly o nana (a6 
of life, such as, Sorrow an i fesiouting of Benen 
y d Yudhisthira, the former is a sically the 
purovocnana ai f love and understanding and ba the 
sensitive man eager for lo \ ‘ ‘av, But 
Peaaence of a protect against the operation of a blind PE ici 
facter is a more complex Poem. Apart from its first reference - i alr ANS 
it is connected with what the poet saw in 'Kanal', a ee ee attacked 
narrates how, during the Second World War, when the Naxi soldi 


ied 
-player, trie 
Warsaw, the Polish capital, five Persons, among whom was a flute player, 
to escape through a Sewage tunnel, 


The common references are, on the 
intolerance gs 


ar 
Yudhksthira group and devastation after the Spee the 
"And then you, age)/You may arrive as you Beene: 
entrance of 4 € scattered remnants of sae in 
and time". Similar life and death may also be n 
Abhimanyu, Abhimanyu as a bright, y 


} adult 
oung man who died untimely under 
ys fascinated th 


tan- 
relates to a fundamental unders 
ding about life. Thus the coils of the c 


like Many coils of life in| which all 


in the net of a hunter’. The 
poet maintains, and all includes al| roads, all 


of us are caught, 


oa, the 
‘net’ is the way of lifes 


time 
Mountains and houses, all 


n 

d reechoes. No one can escape it: "Get into any roomier 

you can't get ~out/It opens to another room/And to another/And to an rest- 

All same,/All empty." The hope (and also the strength) lies not in Mage, t 

less but in Submitting, as Abhimanyu did at the end, quietly and happily: | 

the inevitability of the 'net!, | 
"Therefore, today, | am free, 
As | have 


Crossed my roads, 
y adolescent desires 
iS 


And all m 
and dream 


| 
Let your net be eternal 
And this illusions 


And let your labrginth remain 
strong as ever, 


Oh, Hunter " 


tabasa (the concealed Stay) of the pa 
an elates to an important episode of Mahabharat, has also been nappy? ! 
nT andpaitie ache Semis! od Re. WOM iovols.: First OF alleles sndly 
y. ne escape from the lies and Conflicts of the past, and sec { 

ta ; 
confor 


canal Jace 
Ndavas at the king Birat's fake” 
whic 
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a deeper level, as a movement from one set of lies t 

o an i 
tien one darkness to another. Thus the concealed stay ae , ee 
Been sagt the same pretences of life. Basra _Darpanare Suryasta, an tin 
mth sa ahapatra, shows the merging of a day to day, Farntlian ae 
Pen cit ae incomprehensible situation taken from Mohabharat. The 
Pith uation refers to the familiar reflection in the mirror of a moving bus 
Be oe landscape, seen against a sunset sky, which finally transcends 
i aming, burning universal Vision as seen by Arjun in the battle field: 
a ost/All gone/Innumerable universes/All gone/All sucked by the primordial 
eing/The rays of the setting sun took all./The flaming ball in the mirror of 


the bus/Is it heaven ?/Or beyond heaven q" 


The interest i 
= about Mahabharat which Mahapatra's effors gen 
Oriya poets, is probably most consistently seen in Saurindra hanes Foser 


a fine modern poet, whose 
He has written about 70 poems dealing 

These are mostly character studies seen from the modern man's point of vi 
and accepting Mahabharat accounts as so many realistic accounts full Be a 
agony and suffering as human emotions as well as interests, come in aM 
with each other. The characters include well known persons such as ee iy 
uryodhana, Arjuna, Karna, Draupadi, Kunti, Satyabati etc. and less well Rowe 
people such as Ullupi; Amba, Bellalsen etc. But everywhere the con real 
Mahabharat situations have been enlivened with a new ote cen co aa 
new dimension as 4 result of which the old, familiar characters He Borst 
as belonging to our time and sharing our feelings of hope and uncer cee 
about life. Thus there are 13 poems that relate to varying emotions So wall 
as psychological moods of Draupadi, such as, her sorrow at being denied ihe 
husband, or her suffering: at being compelled to live under certain aap aoe 
to accommodate five husbands to establish a righteous way a ralite oeenee 
desires as a woman who wants to love and get love in return, are corueh eG 
ignored, or her irritation at the cowardice of the Pandavas or even hi pletely 
at the fact that inspite of being a great queen herself she had ie Geecne 
f an outsider like Krishna at the time of crisis. For atnte 


upon the support © 
her desire at the end, when she falls a pray to the icy coolness of Himavant 
5 Lf 


is both pitiable and sorrowful : 
ming emptiness of sacrificial fire 


olenss of Himavant, 
r 2? What ? 


"Erom the fla 
To the icy co 
What do | look fo 
Is it heaven 2 == 
Oh my husbands, my five husbands : 
1 do not call for god, 

| call you - my last, call - 

Forget your truth, Dharma, 


Take me to your lap 
And let me die there happily, peacefully." 


(Draupadi's Last Prayer) 


Similarly the poems about Arjun portra 
y the ; 
ae and irritation to dismay and ae Oe Ede ranging from 
Ber adex in his situation. Thus as the best friend of ve int out the underlying 
adowed by the latter and whatever he does is ah ae ite . almost over- 
e bidding of the 


42 


A ' 
i k Arjun sad, and he is eager to be relesed from Krishna's 
Be hia ceca his ayo personality. Hence before the battle he not only lays 
dows his but is anxious to move away from the so called nine 
into 'new light; new life, new brightness and new death." Also after cae 
the universal vision he is not only tired, he is also irritated at reali 


what it means, that it takes away all his independent Capacity to act : "Now 
| understand /lunderstand all/I| am 


Alone, alone, 
All alone, 


In Duryodhan, Karna, Bhisma, Kunti, everywhere, 
the traditional associations of Mahabharat ably moves away to areas 
of subtle moods and feelings. S bed of arrows, remembers 
nostalgically Debabrata, his own earlier self, and how erratically he ignored 
the call of youth. Or Duryodhana at the end realises that all his travelss 
wPUivss, and. jife ay a whole ie 2 weet 
Yudhistir also comes to 4 
at the great Himavant al 
memory, he becomes conscious © 
Ys and a great thirst in himself, And then, 


the poet, while working on 


looking 
recollecting his own long 


a great emptiness, in the sk 


Then no mountains, no Pilgrims, n 
No mist, no storm, no blueness, 
No light or darkness, 
No beginning or end 
As ifit is the end of all ends, 
Emptiness of all emptiness, 


© journey 


| have exclusively discussed Poetr 


i sively 
in poetry that Oriya literature h 'S almost exclu 


j ts react . Bu 
a recent noval may be discussed jn this connection. inn re dee: | 
by Smt.Pratibha Ray, Probably the 


F A i 
'S entitled Jajnasen 
Most popula i ; i an 
cre, book, Nes, alto achieved Pd “Popa, aey, i, Oe 
and» abou words it is a comprehengj 4 : es 
heféelt with relation’ to Various areata of Draupadi as she s¢ 
Particularly with relati 


Cause it 


: incidents anq h ters, -2" 

on to Krishna ler | : characters, i! 

ria yaa, SelM, hen het en iy oe Seog 

nothing Physical, yet the strong invisible 4 Orce in the novel. : 
almost transcendental, one ma ond 


: Y Say) al 
intimacy. Thus the whole nove| Ww pet 
at the end, when she falls 


a victim : " the form Of Draupadi's recollect! 
whom she communicates her hopes sy 'Mavant, ig addressed to Krishna 
not as the great queen of the U desires 


: ; may 

K 28 well as distress and der 

» but very much aNeNas who wa instrumental in establishing 
& woman of flesh and blood who all along 


~ 
- Fn eee 
ES ee 
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ed by her tortuous and suffer- 


carried an immense emptiness in herself occasion Us 
inst male chauvinism, declares 


ing life. Incidentally Draupadi raises protest agai 
that all war is futile and finally rejects heaven In favour of this human world, 


however temporary and limited it may be. Jajnasani_ is an interesting work, 
and shows a. strong, intelligent, contemporary faminine attitude towards the 


great, ancient epic. 
Dr. S.V.Sukthankar while discussing on the meaning ce peat in 16 
spok : ions : mundane, et ical and metaphysical. 
Later eee a are Bose discussed Mahabharat as 
a great secular document of life and interpreted it from the modern man's 
point of view. But probably Sri Aurobindo goes to its essence when he speaks 
of it as ‘hi hl artisti tion of intimate significance of life’. That 
is how the wadera writ as providing innumerable signifi- 
cances of the fundement 


c representa 
ers lock at Mahabharat, 


als problems of life. 
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SD wii, situated on the sea shore of Orissa at a distance of 59 Kms from 


© Bhubaneswar, is the Holy city of Jagannatha or Lord of the Universe. It 
is regarded as one of the principal salvation centres (Mokshapuris) of the 


Hindus : 


"Ayodhya Mathura Maya Kasi Kanchi Avantika 
Puri Dvaravati Chaiva Saptaita Mokshadayikah". 


One of the four Dhamas (abodes ) of Gods, a place of historic panorama and 
cultural efflorescenece and a principal international centre of pilgrimage and 
tourism, Puri or Purushottama Kahetra is variously known as Nilachala, Niladri, 
Shree Kshetra, Sankha Kshetra, Sreedhama, Vishnu Kshetra, Uddiyana Peetha, 
Kanakapuri, Jamanika Kshetra, Martya Vaikuntha and Uchchista Kshetra. We 
find innumerable references to the sanetity of Puri and the sacredness of its 
Presiding deity in the Puranic, Tantric and other literary works like Skanda 
Purana, Brahamanda Purana, Narada Purana, Kurma Purana, Padma _ Purna, 
Kalika Purna, Brahma Yamala, Tantra Yamala, Jhana Siddhi, Kapila Samhita 
and Niladri Mahodaya (1). The Utkala Khanda of the skanda Purna gives a 
vivid acount of Purushottama Kshetra. lt is the place where God Purushottama, 
the supreme self (Jagannath) has \-made its perpetual abode like Vaikuntha 
Bhabana - “Atra Sakshat Nivasati Yatha Vaikuntha Vesamani" (2) Puri, the 
eternal city, has been through ages the meeting ground of various religious 
sects and movements. People from all over the world resort to Puri to worship 
God Jagannath (4). Puri is considered more sacred than Banaras : 


ui sya Saman Asti Kshetramekamar Kananam 
Purushamshya Samam Kshetram Nasti Trailokya Mandale " (5). 


ie NO Sr a ee ee ee 
A Panorama of Puri as a Place of Pilgrimage 


(AD 700-1600) 


A.K.Rath 


EMM. 4 sets eee ae te ee A ti Oe 
is < the great God of the people of Orissa. He is identified with 
Bicignottarrel ie Primal Purusha of the Be eee and the Supreme Person 
of the Bhagavat Geeta. He is beyond the a Sthae of staticism and synamism, 
holding in His bosom the possibilities of a at is, was, and would be. He 
is the Supreme Deity in which all EL are represented. The worship of 
Jagannatha is for the highest mind Sete y lee a pure system of theism. 
To the polytheistic multitude it offers the infinite phase of divinity as objects 

vide for their delectation an infinite number of rituals and 
Ceremonies. In a word, it supplies ie spiritual requirements of the various 
Classes of Hindus in different stages © their intellectual development. Under 
its borad all receptive roof doctrines - the most divergent find a resting place. 
It is a remarkable fact that there is nothing secterian about Jagannatha. He 
Satisfies the basic needs of every sect right from the lowest primitive totemism 
to the highest vedantic ideal of the Transcedant Being of Parama-Brahman. 
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j Kabir, 
All Hindu sects, the followers of eerie Wee eee eek 
Chaitanya, Nanak and others including even e rahe splendid 
> the Great God. In the Jagannatha cult we fin ‘cee 
Bete ot ee primitive folk cult of tree worship, the esoteric es 
x Tantrism, the contemplative approach of the Buddhists, the haere Lond 
nce of the Jains as well as the comprehensive religion of Vedan A eatin 
Jagannatha is not only treated as the Lord of the Universe but as realy said 
sovereign of the land and people of Orissa. Nothing can be begldae os in 
about the origin of Jagannath. However, according to ne Pe anna 
the Madala Panji (6), the chronicle of the Jagannatha temple, God Jag ealled 
was originally a tribal deits, worshipped by Class of aboriginal gee Ey 
Savaras. In course of time the God was aryanised and worshipped + and 
the Non-Aryan and Aryan stock of the society as a result of the contac 
inter-action between the Brahmanical and tribal Cultures.(7), 


per 8) 
The antiquity of Puri or Purushottama Kshetra as a holy place of pilgrimagel 


may be traced back to C.700 A.D. as known from the epigraphical and eee 
sources. From the Kailan(Bengal) copper Plate of the second half of the See 
century A.D. (9), issued by king Sreedharana Rata, the Chief of Saman ma 
»_ it is known that Sridhanana Rata, who was a Ca) in 
Worshipper of God Purushottama (10): 


IS mentioned as the Creator, Preservor 
€ plate runs as follows : 


this inscription God Purushottama 
Destroyer. The relevant verse of th 


"Vidatamastu Vo 
Jagdudayasthitinirodha Vivi 


Vilasitayatana Bhagavati Puruhottame 
Pramaya Vinivesitasayasraddhaya:. 


fagita 
Lord Purushottama of the Vilas! h 


‘ wi 
virtues, cannot be compared the 
None possesed all these qualities (vi 


» Protection, and destruction of the u 


er 
eeruues ‘of indea® (14), Thus from the Kailan(Bengal) cop? 


. . . af 
it is inferred that Purushottama Kshetra was a holy place as © 
as the 7th century A.D, 


The next reference to Puri 
ption (12) of the Sarasvati temp 
district of Madhya Pradesh, 
back to the middie of the 
of a temple dedicated to S 
who had gone to Puri or € sea shore among the y 
people On a pilgrimage and died there. This inscription relates the ae 
ate Comte fee ae boy, who, Originally a son of Goddess Sa 
lived in the 5 ce on a 


count of a dispute he defeated BrihasP 
aha preceptors of the Gods. Therefore, 


0 
Brihaspati curse Damodara to 9 rent 
But on the request of Damodara' 


l€ on a mountain at Maihar in the da 
On Palaeographic grounds the inscription is 

which records the constru 
in memory of a young Se odra 


atis 
atis 
to 


en! 
. “2S mother Brihaspati became erould 
earth. ted that the boy would not live long on earth. When young ag whilé 
and sta ushottama in the country of Oricea on a pilgrimage, wher “10. the 
go to es in the Ocean, he would be drowned and then come back 
a 
taking b 


heaven : 
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"Samudramajjanan Nunam Odresu Purushottamam 
dristva tavantike bhuyah puragacchety ayam sisuh " (13).(Sloka 


35). 


This came out true when Damodara attained the sixteenth year of his age. 
He came to the sea-shore, saw God Purushottama and came subsequently to 
the world of Brahman (m), his maternal grand father and thus had a reunion 


with his mother, the Goddess Sarasvati : 


"Tatah Sa ganitair eva divasair devadurlabhah 
Praptavan jaladhes tiram dristas cha purushottamah 
Tenaiba gacchata bhuyah paramam Brahmanah Padam " (14). 


Devadhara, the earthly father of Damodara had constructed a temple of 
Sarasvati in the momory of his son. It is said that "the reference to Damodar's 
Pilgrimage to Puri is very interesting........It is now clear from the present 
record that the God was enjoying the same celebrity as early as the middle 
of the 10th century and probably sometime earlier "(15). Thus as early as 
the middle of the 10th century A.D. Purushottama was so famous in stich 
a far off region like Maihar that the people undertook pilgrimage to Purushott 


ma or Puri in Orissa on the sea-shore. 
The Kalidindi grant (16) of the middle of the 11th century A.D. refers to 
hottama of Sridhama by the eastern Chaluya King 


the worship of Sri Purus a athe 
invocatory verse of this inscription Brahma is described 


Rajaraja |. In the 
as born from the lotus which grows from the navel of the great Lord Narayan 


Purushottama at Sridhama : 


"Sridnamah Purushottamasya Mahato  Narayanasya —Probhornnabi 
Pamkaruhada Babhu (Va Jagata)s Srasta(Svayam)Bhusmrtah: 


From this it may be said that sridhama or Srikshetra (Puri), where Lord 
Purushottama was installed, attracted a king like Rajarajaj of the eastern 
Chulukyua dynasty, who happened to be a relation of Chodagangadeva(1077- 
1147 A.D.), the builder of the present Jagannatha temple(17). 


The Pujaripali inscription (18) of Gopaladeva, perhaps of the Naga family, 
gives a list of holy places where his glory spread like that of the autumnal 


Moon. In this list we find the name Purushottama : 


"“Kotimantra Prabhabena Punardebi Baram Didau 

Atulan table Gopala/Balabirya Parakramam/34/ 

XXX XXX XXX XXX 

Sri Kedare Prayagecha Pushkara Purushottame 
Bhimesvare Narmadayam Sri Gopalpure Tatha"/38/ 


The Pujaripali inscription refers to the Naga pilgrims from Meio. BS 
basin i Puri. In the Boramdeo temple there is another insoriotian Hae 
°f Gopaladeva written in the Kalachuri era 840 or 1088 A.D. If the Gopald a 
Of the Pujaripali and the Boramdeo inscription is one and the same a8 
the Pujaripali inscription could be assigned to the 11th century A.D.(19) eee: 


From inscription (20) of 
the Nagpur stone inscription of the rulers of Malwa : 
Year 1161 or 1104 A.D. we learn that pilgrims from Malwa see eter 

ularly 
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visiting Purushottama Kshetra before the 11th century A.D. The Nagpur stone 


inscription relating to a military campaign of the Paramara king Lakshmadeva 
towards eastern India states that wise men on the eastern ocean cleverly 
praised the king by comparing him to Purushottama : 


"Devasau Purushottamah Sa Bhagavanasisriye Yah Sriya 
Yenedam Balivairibandhavidhina Visvam Samasvasitam/ 
Yenadhari Vasundhareti Dadhatah Sanandamandakshatam 
Yasya Prachyapayonidhau Budhajanair Vvyajastutih Prastuta//"(Verse 44) 


Keilhorn, the editor of this inscription, translates this verse as follows 


"Near the eastern sea clever men thus artfully proclaimed his p 
he pleased, looked on bashfully. o' Lord it was the Holy Purushottama to 


whom, fortune resotred, who relieved the ‘iniverse by subduing the enemy 
Bali who supported the earth.'(21). 


raise, while 


We also find mention of Purushottama Kshetra in the Govindapur stone inscri- 
ption (22) of poet Gangadhara of the court of king Rudramana of the Gaya 
region of Bihar dated in the Saka year 1059 or 1137 A.D. This inscription 
reveals that Manoratha, the father of Gangadhara, came to Puri on a pilgtl 
mage in C.1120 A.D. and where on a lunar eclipse he offered every thing 


he. had near the sea and performed religious rites. The relevant verse No12+ 
of the text is quoted below : 


"Gatva Sri Purushottamam (Bhaga) Bayohrudaya Pratisthapadam 
Parabaratate Patiyasi Lascchandra Grahanehasi 

Sarvasvam Vitatare Tarpita Pitrustomah Kerollasitai 

Stayairjhah Pihitasya Parbani Bidhoh Sahajyamapakshanam//". 


The translation of the above verse is given by Keilh ; of the 
inscription as follows : y BOER. The city 


"Pleasing with the good fortune and youth and 
a enow!s 
Manoratha went to the sacred Purushottama and on he ee i the 
sea gave away his wealth in charity at the time of an ecli % = the pright 
es and gladening his ancestors with the water thrown ae his hands 
or a moment obtained the fellowshi . : : WN 
(23). ip of the moon, eclipsed at full moon time 


There is also “a reference to Purushottama | i ‘hing the 
exploits of king Lakshmana Sena of Bengal ityedoe ‘ a verse describing .@ 
grant of his grandson, Kesava Sena (24)- -D.) in the Madanap 


"Belayam Dakshinabdhermu 
Kshetre Visvesvarasyas Ph 


Tirosange Tribenyah Ka 
Yenochchai i 


ee: aCharagadapanisambasabadyam : 
wggeansibaranasalesa - Gogormibharaj! 
avamakharambhanibyarjapute 


Yajna i ithe 
ia aber Samarajayastambhamalanyadhya 
The supremacy Of Lakshmana Sena 


established in the sacred place (Puri) 


‘ i 
Pe in this verse to have Pas 
ively a Club and a mace ter 


; é well the t ; res? 
in th wo gods holding 
cir hands, the realm of Visvesvaras 
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“by the united flows of Asi and Varana, and on the banks of the Triveni sancti- 
fied by the Vedic sacrifices. 


The literary sources also throw light on Puri as a place of pilgrimage during 
Our period. According to tradition, corroborated by literary evidences, 
Shankaracharya (25) (788-820 A.D.), the spokesman of a revived Brahmanism, 
in course of his spiritual mission and pilgrimage visited Puri where he defeated 
the eminent Buddhist scholars of the place by his irrefutable arguements 
before a large crowed of learned men and established one of his four Peethas 
called the Govardhana Peetha which is regarded as one of the four peethas 
of the Hindus of the four corners of India, Sri Padmapada Acharya, one of 
the four disciples of Shankara, was placed as the First Jagatguru of the Peetha 


at Puri. 


m (26) of the dramatist Murari, whose date is 
generally placed by scholars (27) around 900 A.D., refers to Purushottama 
Kshetra of Puri(28) on the sea-shore in whose Yatra (the Car Festival) a 
number of people assemble. "O Ye spectators (Lit. those sitting in the assembly 
hall) who have assembled on the occasion of the Yatra of Purushottama, the 
exalted one, who is like a new sprout of the dark (i.e. dark green) tamala 
tree growing in the forest in from of the strand of the salt ocean, who is 
a big blue sapphire which decorates the head (or forehead) of three worlds 
and who sports with Kamala by drwaing patterns with the paste of musk and 


saffron etc. on her pitcher like brests.'(29). 


In the Anargharaghava Nataka 


Ramanuja (1956-1137 A.D.), the great Vaishnava reformer and the propounder 
of the philosophy of qualified non-dualism, in course of his pilgrimage from 
Melukote to Delhi and back between 1107 and 1111 A.D.(30) stayed at Puri. 
Chodagangadeva (1077-1147 A.D.) the Ganga Monarch, converted himself from 
Saivism to Vaishnavism after coming into contact with Ramanuja.(31). and 
Constructed the present great temple of Jagannath and the temple of Lakshmi 
at Puri (32). Ramanuja's - visit to Puri is also known from Ramanuja Divya 
Charitai (33) and Praparnnamrita by Anantacharya (34). which is coroborated 
by Totadri Matha Guru parampara (35). At Puri Ramanuja had established a 
Matha which is known as the Ramanuja Matha. The foundation of the Emara 
Matha at Puri in 1150 A.D. is attributed to Govinda, the cousin and disciple 

indicates the visit of Govinda on a pilgrimage 


of Ramanuja. This obviously 
to Puri. fei note worthy that the Oriya word Emara is the short expression 
Or form (embar)of the Tamil translation (Em-peru-Man-Ar) or Ramanya's another 


: Alwarnath temple (Ori A 
Name Manmatha. The existence of the ft ) ya Alalanatha) 
in Brahmagiri, 28 Kms. to the south of Puri and the village Alwarpur (Oriya 
Alarpur), five Kms. to the east of Bhubaneswar, are also reminiscents of the 
Visit of Ramanuja, the last of the Alwars (Vaishnava Saints) to Puri (36). 


ishnava preacher of South India, visited Puri in th 
ater decades of the 12th century A.D. and established a Matha near the Mer 
kundesvara tank which is named after him as Vishnusvami Matha. From. his 
biography it is known that after visiting Dwaraka, Brindavana and Puri he 
Settled at Kanchi in his old age.(37). The Madalapanji corroborates his visit 
Y mentioning the Vishnusvam) Linga during the reign of the Ganga King 
adana Mahadeva which Rajaraya 11(1170-1190A.D.)(38). B.C. Ray(39) locates 
this Vishnusvami Linga in an old ruined temple of Siva on the top of the 


Vishnusvami, another Va 
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jens 
i ill near the Delang railway station on the Khurda Road Puri rail 
Meet vicchavecherye (1199-1278 A.D), a Vaishnava pilgrim from sou 
visited Puri and founded Balabhadra Akhara is 1240 A.D. Numbarka_ or isle 
ditya, a great Vaishnava preacher from South India, is known to ete one 
Puri and established the Radhavallav Matha in 1268 A.D. to the ida a Bees 
Lion's gate (Simhadvara) of the Jagannath temple. The celebrate can 
Jayadeva, a follwer of Nimabarka, composed the Immortal Gia Govinda, a wits 
to God Govinda (Jagannatha) which was recited by the poet and his 

Padmavati in the Jagannatha temple every day. (40). 


In 1506 A.D. Guru Nanak (1469-1538 A.D.) 
visited Puri with his dsciples, 
mage and paid his homage t 
to the meeting of Guru Nana 
the Bauli (Bauli saheb) 


at the age of 36-37 is said to have 
Bala a Hindu and Mardana, a Muslim on a Pulse 
© Lord Jagannath.(41). Some scholars (42) re d 
k and Chaitnya at Puri. The Mangu, Punjabi an 
Mathas of Puri are linked with Guru Nanak. 


A renowned Vaishnava saint of Assam, Sankaradeva visited Puri on two oC 
sions, i.e.towards the close of the 15th century and the early part of the his 
century A.D. He has composed a book of 21 chapters in Kirtana style cal 
Uresha Varnana' (an account of Orissa, which means Puri) (43), 

In the first half of the 15th century pilgrims coming to Puri from Mithila 
(North Bihar) spread the songs 

dialect on the love affairs of R 
century Madhavendra Puri, 


to Puri. He was the preceptor of the Oriya Vaishn 
(44), : 


Sri Chaitanya (1485-1533 A.D.), the when 

‘religious devotion saw its extreme limits of rapturous expressi both phys 
: , , ession, bo 

cally and psychologically, which 'S, perhaps, unparrelled ni the history of the 

world'(45) came to Puri in 1510 A.D. wit 

Originally he wanted to stay 


great apost| 


Car festival at Puri (46) 
district of Bengal) w 


r two 
months' stay at Puri, Chai 


two 

South and spent about ©. 

years there. Then he went to rindavan ; F m ear 

he returned to Puri ang Btayed tat Te After staying there for two Y e 
Gambhira Matha at Bali 


, a Gopi nded 
Sahi( a street Pinatha temple. He fou by 


; e 
him are stilt preserved. Chaitanya Passed a where the articles us 


Way at Puri in 1533 A.D. 
Ballabhacharya (1479-1531 A.D.) had als i 6 
Sri Chaitanya. He discussed with Chaitanya one sn itary: ercerconat a 


Hindi literature we also come ac ilgt” 
sone in the 13th and 14th centuries “ap, pennatha Puri as a sig fi ast 
(1212 A.D.) two chapters deal with the stor tee ae "the pilgrim, 
to Jagannatha-Puri and his sojourn there,(49), ise Pe adeves | Ie aa dais e 
his Padmavat narrates a story that once Ratan ea Soest t 
king of Mewar, along with his gh (1290-1303 


Gg 
ueen es ad 
q Padmini, had undertaken a sea Y% 


gt 
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to the eastern archipelego. On their return journey they suffered ship wreck 
off the coast of Sri Lanka. However, they were rescued by the Sea-God and 
then they resumed their voyage. They broke their journey on the shore of Puri 
and visited the Jagannath temple and took the Mahaprasada (cooked rice). 


From there they returned to Chittor.(50). ° 


y Anangabhimadeva III (1211-1238 A.D.).One of 
to Sri Kshetra (Puri). The Pandas studied 
pilgrims coming from all over the country 
as well as the diversity of their culture and developed the character and perso- 
Nality for working as a coordinating link to the varying multitude. Thus the 
Pandas became an important, agency, for the religious unification of the country 
and through their activities and interaction between pilgrims of different cul- 


tures Puri attained a Pan-Indian status. (51). 


Thus a perusal of the epigraphic and literacy sources reveal that Puri had the 
unique privilage of being a famous place of pilgrimage of capital importance 
in India during the period from the seventh century A.D. to the sixteenth 


century A.D. 


The Pandas were first appointed b 
their duties was to attract pilgrims 
the diverse languages spoken by the 
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** JAGANNATHA SWAMI NAYANAPATHAGAMI BHAVATU ye 
ee 


reader in History 
B allikote College 


Srhampur(Ganjam)/60 001. 


DISTRIBUTION OF CEILING SURPLUS LAND IN ORISSA 


1 LAKH 41 THOUSAND LANDLESS FAMILIES BENEFITTED 


Over the last three years the Government have exceeded the target in a 
matter of distribution of ceiling surplus lands. Till the end of December, 1 a 
1 lakh 41 thousand 15 acres of land have been distributed among 1 lak) a 
thousand 279 landless labourers with a preponderance of tribals and Harijans 
whose number is 84 thousand sixty one. The target is to distritnute 36,000 oe 
of ceiling surplus land during the remaining period of the Seventh Plan. i 
programme, however, does not merely end at distributing ceiling surplus a 
It goes with other schemes like giving the beneficiaries permanent Gight: Os 
the house-sites, exemption from premium and giving subsidies to beneficiar © 
under poverty amelioration programmes for acquiring agricultural implements 


FOUR DEMONSTRATION 
COMPLETED | 


OUSING Pp 
N ORISSA 


ROJECTS 


Under the Demonstration Housing Scheme, 4 Housin 
ted so far in different parts of Orissa havin cl at © 

place. Built at a total project cost of Rs, 5.08 cakhe ‘ os - ae peen 
provided to the Economically Weaker Sections of Societ = ous sletks havé 
been completed at Susalpur in Puri District ata cost of as ee Bijakhame” 
in Bolangir district at a cost of Rs.1,46,290/- Badij S$-86,000/-, ‘ pistrict 
at a cost of Rs.1,30,400/- and p ari Kharaguda te in Cuttac ta co 
of Rs.1,45,400/-. ’ Oraput District a 


e 
9 Projects have been comp! h 


The National Building Organisation o¥ Govt ; at the 
total cost as grant and the rest 2/3rd_ has oh ae! Has finevaa: tee 
ment as loan. 


rae 
Provided by the State GOV? 


T | 


‘ 

i -ashoka Ext 

b NS ecient ee a Union Minister of State for. 
ey : 


; the picture shri Sayeed 
? = 4.87 at Bhubaneswar. In : I 
Nea Saati the candle. Shri J.-B Patnaik,State Chief. 
mirescee Ra shri Sarat Rout, pinister of State for Tourism | 
are alsc seen in the pictures q 


ension ) was inaugurated 


oS: 


shri Bhupinder singh, Minister of state for 
Info rmationé public Relations and Irrigation 
addressing 4 meeting etIndira meadeny. 
ghubanesuar on fay 4s 198%. ; ! 


Chief minister Shri 9.B.patneik laying the ‘foundation 


ston a tourist b : ' 3 
‘av 9. 1987, Upcelow et Kantito) in puri district om 


The VYorld Rea 
School, Unit- Cross Day bey 
Das Hovapatra, Wie eeesneswar on ben ye onated at Capital High 
as Chief Guest ang Vice for Education 4 1987 DE th eSpe dele 
Education 4s Spneakep S Freda Topno, wet mage Services 
; ister of state for 


Surivaiespasnaiky sohaer mintetes oF Orissa discussing with 


Shri amol Paleker, (3rd from tight), Chairman, Children's 
Film Society of India about the arrangements to be done for 


holding of the International children's Film Festival in 


Orissa during November 4987. senior officials Oigrolever 
Government eda also present at the meeting held in Chief 


Minister's residence oO” 29 042876 


minister for Information 


ee ajit Kumar P phubaneswar on 25.4.87. 
Broadcasting 0” ghupinder Singh, Orissa's 


Alsop 5 : ic ture & 
Z een in the P elations and joatio 
Minister of States ae esa 


9 
Affairs,Qrissa, going r 


by Orissa Lalit Kala a 


shri Bhupinder 
Public Relatio 
Centre at Palan 


Singh, 
ns and 


nf State For Information sag 
2 nn 
9 in Gan 6 9 inaucurated a Khadi sp+ 


on May 6, 1987. 
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he origin and antiquity of Lord Purusottama-Jagannath, the Lord of the 
universe, are shrouded in considerable to know how and when the God came 
to be worshipped at Puri and became one of the prominent deities of Hindu 


Pantheon, It is also difficult to know ‘whether the God was originally an Aryan 


deity or a tribal deity later on Aryanised due to the mingling of the aryan 
and non-Aryan cultures. 


According to the tradition recorded in the "Utkal Khanda"(1) of the Skanda 
Purana, Indradyumna, the ruler of Avanti in theSatya Yuga and a great votary 
of Lord Visnu, sent Vidyapati, the brother of his family priests, to Odradesa 
to locate the exact place where Lord Nilamadhava (Visnu) was worshipped 
secretly. Coming to Odradesa Vidyapati took shelter in a Sabara village, very 
Near to the Blue-Mountain (Nilasaila). Winning over the friendship ofthe Sabara 
Chief Visvavasu and marrying his daughter Lalita, Vidyapati was able to see 
Lord. Nilamadhava. After tracing the route: to.qhe.sfiring-of ,MilamadhavasMigyge 
pati went back to avanti to inform his soverign Lord Indradyumna the where 
bouts of Nilamadhava. The King; accompanied by Narada, set-out for Odradesa 
to Pay homage to the Lord. But at the border of the country he came to know 
about the miraculous disappearance of the Lord. He became extremely sad. 
Narada consoled him saying that the Lord would appear in the form of a Daru 
(Sacred Wood). A few days after, Lord Nilamadhava Himself appeared in a 
dream to Indradyumna- The next day’ the king and his attandants brought the 
"Daru" from the sea-shore and placed it on the Mahavedi with respect. : 

| 


sottama-Jagannatha A Tribal Deity ? 


Was Puru 


Dr. Hemanta Kumar Parija 


in the dream, Indradyumna ordered for fashioning 
the sacred "Daru". But strangely no carpenter was 
the Divine Builder appear ed in the guise of an 
build the images on the condition that he be 
disturbed inside the pepe for id one days. As days 
pas ound of the carpenter's tools became thinner and thinner and 
Reon eee eaten heard, queen Gundicha became impatient and curious. On 
her insistence, when the doors of the temple were opened no carpenter was 
foun. inside ands them Winedes of Jagannatha, Balabhadra andSubhadra were- found 


incomplete. 


As directed by the Lord 
beautiful images out of 
available. As last Visvakarma, 
old carpenter and agreed to 


allowed to remain un 


This legend, with slight variations, is also mentioned in the Brahma Purana(2) 
as ae ie aa the Oriya Mahabharata(3) of Sarala Das. Very interestingly Indra- 
dyumna legend associating the Sabaras with Lord Nilamadhaba’ (Jagannath) 
is also supported by epigraphic and historical evidences. The Sabaras, who 


fh 
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i in the 
. Proto-Austroloid tribe, were the worshippers of free in y 
Rane ee Mahendragiri from the earliest times. They were ee a 
hippers of the Sthanumurti(4) (a brancheless trunk) which incourse 0 ait 
; faced the primitive free worship. Later on this worship of the Sthanu (4 
seerie to have mingled with the worship of the God Purusottama - Vente 
the Rig Veda(5), there is a passage which refers to the Lord of Daru. ( vedi 
Daru plavate Sindhohpare a purusam), According to the fourteenth century ea 
commentator Sayana(6) (1300-1380 a.D.) this Daru represents the imageof Pu if 
ttama-Vishnu. This view is also supported by a fifteenth century tradition fi 
recorded in the Kondavidu copper plate grant(7) of Ganadeva of the time 


Gajapati Kapilendradeva. According to this tradition Jagannath ressembles the 
log of wood as spoken of in the Sruti ( 


Sa bhagavan srutyukta Daru akrtih} 
The sabaras worshipped a deity named Kitung who had ten synonyms. One 


e 
Jaganaelo(8), The Sabaras who wer 
the worshippers of Jaganta made of Woo! 


verted into the Aryan god Jagannath: 


( Py e 
na which the gradual Aryanisation a 
sabaras were influenced by the Brahmanical form of Hinduism and incorpora 
O-religion life, 

In this connection there is a very interesting trad 
patnam plates (10) of Anantavarman Ch 
This tradition says that Kamarnava conqu ra 
the close of the fifth century A.D., scknowledged a tribal deity of the $a0@ 
tribe as Siva-Gokarnesvara and worshipped it as the tute relay Seley (ista devate) 
of the family Bestowed with grace by the Lord 


the 
; own 
mountain, killed the chief of the » Kamarnava climbed d 


, Sabara tribe 
tradition speaks of the Aryanisation o 


tarted due to the migration of yeu, t/ibal. dei a3 
tion started due to Migration of vedic brahmin her pa 
of dre and ee of the Aruan Culture, A Noreen che Bhagavel pune 
(11) informs us that the Kir the Hunas ind othe 
tribal people were influenced by He Pulindas, the Abhiras and ‘ 


; f Lord Visnu. This proey rf) 
many tribal deities, Yan cultures ted to the Aryanisatio 


is 
and conquered Kalinga: ve 
ty. This process of Anuan 


It is very interesting to note a lot 


imilariti tua 
of renewal of the "Post! Similarities between the tribal rit 


| 
; tambh i i an the 
Navakalevara ritual of Lord Jagannath a Ssvari or Khambesvari a on 
followed in the Jagganath 


} Puri, Accordin the tradit! ) 
> d g to 12 
(head of the half-sabara brahmi ag, Na ra the Patimahapatfay,. 
pati and Sabara Lalita) who ot be ati of Bree 
the descendents of Visavavasu) to fir oie © Daitas (Sabaras W Heitie® 
(Jagannath, Balabhadra, Subhadra ang Sudarsana) aru for the four ig tole 
in a dream by Goddess Mangala the exact 2d goes to Kakatpur the 
Darus. In case of the renewa| of the Ocation a 


‘ nd the appearance odes 
is to be f he Bhejini(13) es stambhesvari fhe ie es 
fentures which are similar Tame ee to Ge Se) and indioats Ta 
ee, ators a the Cases, | elected must display t 
new tree, before being Cut off, j 


int Case of th tribal custO™ 269 
3 Worsh e tri ua 
or a goat and the first stroke on th ipped 


ake with the sacrifice of A penu 
(chief priest of the tribal deity), jn 2° eG performed by the @ thé 
Cc 


© Daru of Lord Jagann@ 


, 


y 
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‘the sacrificial ritual is symbolically performed and the first stroke is performed 
by the chief priest called Acharya. In both the cases the tree should fall to 
the east and should not touch the ground in any case. The tradition that. the 
logs should be carried in a special cart exclusively pulled by human hands and 
Should not touch the ground is followed in both the cases. The carvings of 
the images of the Puri tempie is done by carpenters in a closed room and 
No body except the daitas and PatiMahapatra are allowed to enter the place 
Where the figures are being carved. The carpenters are to lead a pure life 
and observe certain rituals during this period. In case of the tribal custom 
the carpenter is to abstain from drinks and drugs and to lead a pure life(15). 
Just as the sacred Daru is inserted into the images of Jagannath, Balabhadra 
and Subhadra before their consecration, five metals (gold, silver, iron, copper 
and brass) are inserted into the 'post'(stambha) of the tribals before it is 


Consecrated. 

More F annath, Balabhadra and Subhadra are crude and 
Irie ae boa ee 'post' representing stambhesvari is also crude 
and sometimes the figure of Nrusimha (an aspect of Jagannath-Visnu) is carved 
ON the 'Post' in a very crude form wooden image of any Hindu deity is not 
found anywhere in India except at the Puri temple. All these similarities between 
the Puri Navakalevara ritual and that of _the tribal deity Stambhesvari lead 
US to suggest a close link between the Hindu god sagenn ete ag 
deity Stambhesvari. The. marriage of brahmin bls haat aun i TRG aca 
an important step towards the assinulation of aryan and non-aryan cultures, 

t role in the daily worship of Lord Jagannath 
aitas (descendents of the sabara Chief 
annath in the hoary past), who are 


The Sabaras also distinc 
play a : 
at Puri. A special group of priests, the B 


Visvayv i rshipper of Lord Jagé u : 
CAE eed Jagannath, is entrusted with many important 


sery; 5 ra(17)(sickness of the deities) ceremony of the 
slcos, “During the, arava eit who take up the worst, Our 
this period the Vedic offerings and rituals are stooges 
Th . F tant rolesat the outset of the Car festival. During 
this = ee hie pit eats worshipped not in bg lines but in tribal lines. 
ven the Deities are dressed in Sabara custume. oreover,Dr. K.C.Mishra(18) 
Points out very rightly-"The Deities: Mere toyards tice eo eee (cane) 
direction whereas in aryan process the aged shea ak fa towards eastern direc- 
ion. Hence, the north-west movement of the ies omands the cars obviously 

Points to the impact of the sabara convention: on the festival". 
Since i as) claim Jagannath as a member of their family, they 
Sit et iec ith peepee and take wi Neon sere (the dishes taken by the 
Members of the same family together). As sera ents of Lord Jagannath the 
daitas claim on the articles used by the ae Jagannath after Navakalevara. 
fter disposing of the old figures the ce as take bath and observe mourning 
Cause of the death of one of their clean members, They weep on the death 
Lord Jagannath and for ten days they Pees np ina state of impurity, obser- 
ving all sorts of obsequies prescribed in the Hindu Dharmasastra. On the tenth 
shave and take a purificatory bath in. the Markandeya 


ay th i ails 
tank. ey cut their n 3 
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The very fact that the Daitas even today consider Lord Jagannath as a member 
of their clan and observe all sorts of obsequies, is a clear proof of a strong 
and definite link between Lord Jagannath and the Sabaras. This process of 
Aryanisation or Hinduization began with the migration of brahmins from north- 


west to other parts of India, the supremac 
rise of the Hindu kingship. 


y established by theAryans and the 
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fter putting on the robes of a monk, Chaitanya wanted to live in a forest 
’for spiritual contemplation. Then he wanted to go to Vrindavana. But his 
followers took him to Santipur, where Advaita lived. Chaitanya stayed in 
Advaita's house for a few days and then he decided to go on pilgrimage to 
south India. He started for ‘Jagannath Kshetra'. After reaching Orissa, he 


expressed his eagerness to see the 'Lord of Nilachala'. 


At the first sight of the spire of the Jagannath temple, he was over-whelmed 
with emotion and danced out of joy. He lost control of his senses when he 
beheld the image of Jagannath seated on his dais. The first darsan (sight) 
of Jagannath had a lasting effect upon Chaitanya's mind. In a state of deep 
trance, he realized his indissoluble bond with the deity. His unconscious body 
wesecartiad ito Sarvabhauma's house. Next, when he visited the temple, the 
Priests received him respectively- They offered him Prasada (oblations offered 


toa deity) which he received with great reverence. 


Before Chaitanya went to the south, he visited the Jagannath temple. The 
Priests offered him the garland of the deity as a token of god-speed. Chaitanya 
returned to Puri before the Jyestha Purnima In 1512 witness the Bath festival 


(Snan-yatra). 


Chaitanya & Jagannath 


Prabhat Mukherji 


Late Professor 


Bath festiv d by a period of 'anabasara' (no time) when Jagannath 
al was followe y C gannat 
Cannot seen for fifteen days. crea wep ea a a out of grief. 
Kris iraj_vividl describes the ¢ ario estival which the Master 
hnadas Kaviraj vividly w with ecstatic joy the 'Pahandi. vije! 


Witn first times He sa 
essed for the "I left the temple. He followed the images 


; i : i hicles. After circum i 
urin h rney to their respective venlcr | ambulating the 
g the journey rostrated before the Coe a paid reverence is the 
deities, Hi Pa, fervour :.was. Malle’? y various i 
. s devotiona : j psychological 
symptoms. His whole body seemed to by Joyous and the hairs on his head stood 
as flow of tears from his eyes which was followed by 


On their ends. There W 
foaming of the mouth and @ running nose. He shouted a Oriya, 'Manima'(O,Lord) 


With hands raised above his head. He danced in frenzied delight. Nityananda 
Caught hold of hims whenever he was about to collapse on the ground. 


eto introduce miracles. Suddenly Jagannath's chariot 


Krishnad i forge 
as did not forg : 
Sec! wanted to witness the Kirtana by Chaitanya and his 


sopped, ag if Jagannath h ee 
Ollowers, His chariot stuck in mud an even huge elephants could not move 


60 


it. Chaitanya pushed the chariot with his head, and immediately the onde 
vehicle began to move. A few days before the arrival of the deities : by 
Gundicha-house, Chaitanya and his followers had swept and cleaned ich 
pouring hundreds of buckets of water. So long the deities were in the Gun ele 
house, Chaitanya went thére regularly and performed kirtana, Chaitanya Mahe: 
pated in the Nandotsava festival, which followed Janmashtami, Krishna's ie 
day. At the command of the king, Tulsi Parichha, a temple servitor, tied 


cloth of Jagannath on the head of the Master-which was the highest honour 
shown by the king of Orissa to an individual, 


Krishnadas Kaviraj gives another description of the chariot festival, in wi 
Chaitanya participated after his return from Vrindavana. Out of Mie 
joy, he roared and leapt in front of the chariot of Jagannath and frequen 
fainted. Due to overwhelming emotlon,he could not even utter ‘Jay(glory to 
Jagannath'. He could only articulate 'Ja,Ja,Ga,Ga!, He remembered an ee, 
song, which he asked Svarup Damodar to recite. The Master used to atten 
all festivals of Jagannath with rapturous devotion, Even during the decade 
of love sickness, his daily routine, » Was to go to the Jagannath 
temple early in the morning for the 


Chaitanya considered Jagannath to Whenever he saw the 
deity he imagined him to be Krishna . the occasion he exclai- 
med : "Blessed is my life. | see His eyes are as beautiful 
: 'Here am | and here you 


Krishnadas Narrated two incidents 
Jagannath. One day, the Master 


nya's feet. The Master 
her passionate longing fo 
was standing on my should: 
May have the intensity of he! 


She is blessed, Let me worshi 
devotion", 


Krishnadas refers 
ness, Chaitanya went to 
Pratihari at the Lion 


On one 


ccasion during his love sick” 
temple 


iy and searched for ere 1H 
© Master, Chaitanya held his ha 
Krishna. The Pratihari took him inside the temple an 


he Garuda ilar, NR him 
"Here is your Krishna’, The Masta’, Pratihari showed 
was playing flute, And h 


Master j i agannat 
ie was Over-joyous, Twice a pe ten tee 
Chaitanya thought that the da 


4 night, in his trance 
Jagannath. His unconscious body was found nea Seed Cut of his cell to 
temple. 


" the main gate of the Jagannat 


Chaitanya was believed to be livin the 
Similarly, in Oriya Chaitanya Bhagavat peated €Mbodiment of Jagante 
Started that 'Gauranga is Jagannath himself & Das canto 46, it has 
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We will now refer to some eye-witnesses. Rupa Gosvami spent ten months 
at Puri, In the seventh stanza of the first 'Chaitanyashtaka' he refers to the 


Master's dance in front of the chariot of Jagannath. 


hunath Das Gosvami. In the sixth verse of his 


Another eye-witness was Rag 
fers to the Master's darsan of Jagannath from 


poem 'Chaitanyashtaka’ he re 

the Garuda pillar. 

Dr. D.C.Sen writes : 'For eighteen years, Chaitanya stood by the side of the 

Garuda pillar resting his elbow on it for hours. From there he did not dare 
lest the sight of the image would madden -him 


to go further near the temple f ( 
with joy, as it had done him once, making run In an unconscious state to the 


very pedestal of the image and embrace ita! 


If we accept the Oriya version, Chaitanya passed away before the image of 
Jagannath on the Akshaya Tritiya night while smearing paste on the body of 
the deity. He resisted the temptation to approach Jagannath for eighteen years. 
That night he could not control himself with fatal consequence. 

Narahari Sarkar, another contemporary writer, gives a graphic description of 
Chaitanya's longing for Krishna when he behold Jagannath. He writes : 


Gora (Chaitanya was called Gauranga OF Gora) beholds the Lord of Nilachal 
along with his associates. He becomes imbued with the feelings of the Gopis. 
Bitterly he says 'l am pining for yous but you do not care for me. You had 
Put me in the snare of loves Now, you are not to be seen. Thus laments Gora 


with eyes full of tears. 
there is a verse in adoration of Jagannath 


anatana 
i ‘Chaitanya Vallabha'. 


In the Sri Krishnalila of S : 
the deity as 


in which Sanatana describes 
composed a drama on the life of Chaitanya and 


i ith the hope that he might read a porti 
gave th t to Svarup Damodar with Doreen 
Of the eorne: before the Master. In the Nandi sloka(introductory verse) the 
Poet compared Chaitan i nath. He wrote : 'Jagannatha has a beauti- 

p the embodiment of that form in real life. That 


A scholar from east Bengal 


ful form aitanya is | that 
is: ee rae oeeden image and Chaitanya 's like thesoil of that image. 
9 himself to infuse consciousness in Jagannath's image, 


Chaitan manifested : 
Which We ea ats object.' After hearing the sloka, Svarup Damodar rejected 
the manuscript as heretical. it is NOW lost. Svarup Damodar found that in 
the Nandi sloka, Chaitanya has been made souiaeal to Jagannath. This would 
ES resented by the Oriya: Valenaeies and would also cause great annoyance 
to the Master. 

i da Purna: ‘Lakshmi ; : 
There is an inter olated verse in the cam akshmikanta will mani- 
fest himself in Pe Kaliyuga. He will appear before Daru Brahma as an ascetic 
Named Gaura'. 
: 's devotion to Bal F ; 
Kavik ribes yas 3 arama. Chaitanya did not 
Want to. atte sai 514, he came back from Bengal. Next year he want 
© Vrindavana but did stay there in spite of its association with the 
egends of Radha-Krishna- Nor did he return to Bengal. The result was that 
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"the movement grew and expanded somewhat haphazardly in Bengal". 


It is not a fact that Chaitanya did not go back to Bengal because it was ‘i 
Muslim country. Nityanada and Advaita spread the Chaitanya faith in el 
introducing Guruvada (worship through the medium of a Guru or precers 
They were not molested by the Muslim kings, or their officers. Husain Sha' 

army invaded Orissa and destroyed some Hindu temples in the enemy countrys 


but the Muslim kings did not stop the annual pilgrimages of their Hindu 
subjects to Puri. 


Chaitanya's attachment to Jagannath defies rational explanation. Kavikarnapuré 
writes that the Master spent twenty years out of his ascetic life of twenty’ 
four years, in witnessing the festivals at Srikshetra (Puri). It is stated in We 
Jagannatha Charitamrita, Ill by Divakara Dasa that the Gaudiya devotees © 
Chaitanya asked him to leave Puri and to visit other holy places. Hearin 


this, Chaitanya said : 'With all my mental attitude and intelligence, | ave 
taken shelter in Jagannath. Whether 


i h 
d Isewhere! | live or die, | cannot leave Jagannat 
and go elsewhere’. 


for the. first time on the chariot 
adoration of Krishna at Kurukshetra, 


Excerpts from the book Histor 


of Chaitanya Faith in Orissa (New Delhi:1979) 


4 


_ 


ot 


]naian culture, it may be said, hai 
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Jagannath : A Clue to the Solution of 


Some Burning Issues 


Dr. G.C.Nayak 


s reached its culmination in the unique culture 
i Lord Jagannath, and this in its turn is rooted in what may be called 
aie consciousness. Jagannath, to my mind, is the most fascinating con- 
f ution of Indianculture to the world and one of one, most significant mani 
'estations of human culture. Jagannath-consciousness is so all-pervading that 

ture to all levels of human 


acity to provide nur 


it 
seems to have the cap i i 
ignorant, sinner or virtuous,male or female, 


Spueronce ich or poor, learned OF Te 
ell-bred or ill-bred, foreigner OF a native. 
ture finds @ successful manifestation of the Vedantic 
Brahman! in Jagannat Jagannath is that Ultimate Reality about 
Which the Upanisads, the pinna' f Sruti, tirelessly sing. Jagannath's origin 
may have nothing to do with the Vedas and Upanisads. Even Sayanacarya's 
explicit. reference to Purusottame in his commentary on Rg Veda can not be 
regarded as constituting @ conclusive proof of Jagannath being a Vedic god, 
and Sri Chaitanya's reference to Hi 
May well as viewed as merely an eul 
May be that the aboriginal sabara who used to worship this image was simply 
Unaware of any significance whatsoever which is attributed to it in later days. 
But such information, though useful, is not adequate for the understanding 
Of the phenomenon called Jagannath. What is more important is to note that 
which was displayed an astonish- 


event in human history 


g as well as: fulfilling the aspiration of varieties 


The learned in scrip 


Him as one who |S sung by the Upanisads 


Jagannath is a unique 


Ing capacity of accomodatin } 
Of people irrespective of their caste, cread, religion or race. Diverse antagoni- 


Stic, and sometimes mutually contradictory» theories have been buit and i 
ue to flourish centering round Jagannath, ie being identified at Nate 
imes with Brahman, Krsna, ama, Bhairava, Daksinakali, Gajanana or Buddh 
according to the needs of the devotees. Jagannath culture thus comprabenes 
Pen itself. and yet transcen 


ds all consideration of caste, creed, religion or 
q 


It is true that the mysterious entity, which is supposed to . roads 
ae image and is transferred at the time of Navakalevara poauerel ee 
ne new image, is called Branma and Jagannath is known as Daru Brahma 
ae yet this is not all that 's there to it. Here there is a strange amal a- 
ation of the sacred ane the profane, the philosophical and the secular, ine 
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unfamiliar and the familiar, and it Partly explains the mysterious attraction 
this culture has for the mass mind, the laity. Look, for example, at the profuse 
pourings, out of devotion, of abusive words on Jagannath as Kala sarpa (the 


few who are born with silver spoon in their mouth, bu 


the down-trodden, the neglected, who are otherwise deprived of the normal 


amenities of life on account of certain rigid social customs. Moreover, it is 


quite intriguing to find that Jagannath undergoes physical suffering as we do. 
At the time of 'Anavasara! he has to take rest in confinement and live on 
a prescribed diet, and it is significant that the Daitas attend to Him during 
this period. Still more astonishing is the fact that the Lord has to transmigrate 
from one image to another and get reincarnated at the ‘time of Nava Kalevaras 


as is the fate of us all according to the Bhagavadgita. It is for this that in- 
spite of being the ultimate object of worship, Jagannath is also at the same 
time one of us a very near and dear one, 


None, may he be a Dasiabauri, the Poorest of 
infatuated, or a Salabeg, the non-Hindu deotee, 
Consciousness. Humanism in its highest form Cc i ignate 
it,is manifested here when the Lord of the Bien as | would design 

cends from His throne to appease the hunger of 
Mohanty. This is how the story 
Jagannath through out the ages. 
what | would regard to ‘be a uni 
Spiritualism is usually connected 
But here is a form of Spiritualis 
and the uncommon, is of the com 
As is well known, the lowliest of the 


mind the humiliations she had to g 
of a Candala lady. It is ofcourse 
not gone deep enough in to our Own 
that even now the so-called 'untouc 
debarred from visiting the Lord 
symbol of an aspiration of the 
all caste, creed, and barriers i 
human elements in its bosom, Sue at. ths Seme ‘tim 


> it is indeed deplorabl’ 
mba | of alien origin a 
€. Jagannath, h r, is 
wh : oweve! 
ole Mankind — e universal man, beyon? 
© carrying all the typic@ 


nd 
hables! 


This unique ideology needs to 


into the very bone and marrow Of our n Propagated go that it may entel 
gration and discord on all 


hands. The q; iS Confro ith disint®” 

age, caste, creed, colour and cu nd eieisrences im respe G fer i hate 
need not, be abolished in favour or ae fe a ofcourse, and for thet mat 
; nD imagi : i i 
is that differences should be able to exist ee eda the only requiremen 
Side without discord. 


and diversity, ang 


A nation must make room for Vari 
; : ety re 
true of a nation like ours op 5 = mo 
‘ ; i se Fd i) : it is all the ! ed 
at different narmohidus Genes 'Ndelible jm reaiverse Cultures have flousisrr 
sities to a 's a Practical necessity. “tearation of these onich 
* vYagannath cultures 


wh 
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Comprehends within itself and makes room for both the sacred and the profane, 


the uncommon and the common, the religious and the secular, and for diverse 


caste, creed, and ideologies, can easily provide a basis for the way the national 
f caution here. Perfect integra- 


integration should be worked out. One word oO e. 
tion or harmony is a myth. Let not anyone be unduly critical of Jagannath 


only because it is not comprehensive OF harmonious in this mythical sense. 
It should certainly satisfy us if we are able to achieve what | would call a 
working! integration. In this working’ sense Jagannath undoubtedly presents 
to us the phenomenon of an integrated and comprehensive whole, and it may 
Not be entirely baseless to expect that the nation as a whole can be integrated 
through Jagannath, provided it is consciously propagated in every nook and 
Corner of the country through different media, such as radio, television, 
Cinema, newspapers; journals, and also through our educational curriculum. 
National awards and honours of the highest order need to be bestowed on those 
Who would put this ideology to practice through conscious effort. Otherwise 
Jagannath culture, lofty though it may Dé iss,bound tobe: neatricted aif alts 
impact, as is the case at present, and the fissiparous tendencies are likely 
to take the upper hand ina multi-lingual and multi-religious country as Ours. 
The task ig Herculean and it needs gigantic efforts on our part in all possible 


Manner with Jagannath being there before us as a model . 


Let us consider in this connection another Herculean problem that confronts 
Sur society even at present in the latter part of the 20th century, viz. 
Casteism. That casteism should be a burning issue and hence a subject-matter 
for discussion even in the latter part of 20th century is itself a sure indication 

# so much of talk today about progress 


Of th nature, inspite © Ms $ y 
and See eee ctinues to be governed by irrational impulses. It is only 
1 J 


One cearie ainst which the spirit of humanity should naturally 
ee eee aablcas continue to be there on account of deep-rooted 
Prejudices in the mind of man which warp his judgement and paralyse his 
Noble instincts. How else can one account for the problem of apartheid, for 
&xample, which stares us. in our face even in the so-called modern age. Salvery 


Wa: : : ith the assumption that Greeks were superior to 
ae LON rag Nt in India being backed by the myth of eternal 
liss to be enjoyed by the wife of the deceased ae Uae takes to the course 
OF self-immolation on f her husband. uch practices might 
but they pein to the overwhelming 
Ow minds of men belonging to different generations and 
cote ane aa die a natural course 10) gear with the passage of 
ime or are made inefficacious in a changing society : € some others continue 
to hold sway for a long ti peumings eal ae so called civilised people 
oF race, ne ts epcakeh ds. The my at the whites are intrinsi- 
all : cks is very vam ‘ 
at ieee pean hoy nga and caste superiority is even now considered, to be 
& matter of great pride for some of the ec es highborn in our society. 
T iS leads to racial segregation and conflict on the one hand and caste-wars 
a menace to the progress of humanity in general and 
in particular. Since the issue is not only a dead one 
rary relevance, it needs to be examined in its various 


e length. 


°n the other causing 
Bre etles like ours 
a also has a contempo 
SPects and inplications at som 
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hs ll of the same type nor are they all entirely baseless. Some 
Stns mney ae found their inspiration from certain undeniable facts of nae 
or of human existence although in the long run the course of wee 
of such myths may have taken a vicious turn. One such myth is that of cas te 
ism. It is no doubt true that men are born with different capacities and ing 
nations and that they are not equal in their initial endowments. Human equally 
is no less a myth which is quite popular amongst some preachers who do no 
always sincerely believe what they preach. Differences and distinctive traits 
of character are undeniable facts of human life. On this factual basis the 
celebrated varnasrama dharma was conceived in the first place. A mention 
of four classes is found to have been made through poetic imageries in the 
Purusa Sukta of Rg Veda; nothing however is said here about the caste being 
determined by birth. In Bhagavadgita the fourfold distinction of classes is said 
to have béen based on the individual's characteristics and function( Gupa and 
Karma ). The duties assigned to individuals in a society are to be determined 
by their psycho-somatic constitution, so that each individual may grow to 
achieve his best, and the society at large may benefit, by the division of 
labour in accordance with divergent qualities of men. In the Mahabharata we 
find clear reference to these qualities being the determinant factors of varna 


even if there are also instances to the contrary. "He is called a brahmana"s 
says the Mahabharata, "in whom are truth, gifts, abstention from injury to 
others, compassion, shame, benevolence and penance «. If these characteristics 
are observable in a sudra, and if they be not found in a brahmana, then such 
a sudra is no sudra, and such a brahmana is no brahmana. "(12.182.3-4 & 8) 
In Sukra's Nitisara there is an explicit Mention that " 


brahmanas, Ksatriyas, vaisyas and sudras ., 
(1.75-76). The idea is not very much differ 
Upanisad where Satyakama whose birth 
by his preceptor on account of his steadfa' 


This ideal for social organisation 


capacity, however, degenerates very easily into a rigid 
mutual hatred amongst different castes and enouragi 
such as untouchability. The birth in a Particular caste 
the determinant of the fate of a 


r nN individual ; ; of 
extolled simply on account of his birth in om A he is either tortured i 
not at all responsible. So lon i parule 


ular caste for which he ! 


g as it remains a fad with 


at large would continue to 


5 ‘ ne 

J Simply be a will O 
cost of others, it should be ome Section of the society at ine 
ie oe Poet malignancy which unfortunately ts Rhee eae it is a disea in 
Se or plenty of liberating forces of a Gandhi n°.,f2te of our count 
work here at different times, Only a fe ', Buddha or Nanak being. 
would be sufficient check to t W handful 


. tis 
he Of faddists and dogma 
turn are deliberately checked by Progress i 


fe) -, theif 
@ greater fGioas™ Society unless they in ¢ 

The question here for Consideration 9 ed 

with different capacities anq aptltucies | concerned is this, Men are endov'id 


: P i NO doubt: 

birth in a particular caste be taken toa, s 3 but now and why $7A<, 

and consequently also the direction of ue their capacities and aptitud i) 

be taken into account so also we Should fot tags pment : a Wiese cir it 
ce) variatt 4 
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is simply in-human to block the free development of a human personality on 
the basis of his birth. Human being is entitled to equal opportunity for the 
development of his personality and it is the duty of the society to provide 
the individual with such opportunities and get the best out of him in return. 
Social stratificetion in that case would be course be inevitable but at the 
same time one can be made to see that there is no rational justification for 


allowing the social positions to be ‘mmutably fixed by birth. 


Last it may appear to be more platitude to some, it is worth pointing out 
in this connection that such platitudes need to be repeated times without 
Number through mass media, for it is not impossible that the innermost recesses 
of human heart, sometimes clouded by darkest of prejudices, may get illumined 

i blem of human rights and 


afterall by a mere so called platitude. It is a pro hurr 
dignity Bid it is we who are to resotre these rights and dignity to man. If 
; that Reality is socially constructed, as | 


there is som int i i 
e point in the saying 5 
think there is then so much, it should be admitted, would=depend ton) Coa 
initiative, No extra-terrestrial agency is either available or necessary for sol- 
Ving a problem which is man's own creation: 
c culture par excellence as | would 
the time of anavasara and car festival, 
le belonging to different castes including 
king of Mahaprasad from the self-some pot, could 
the whole of Indian society in this regard. While 
i y much there as usual in Jagannath 


Jagannath culture of Orissa, 
call it, with its unique pra 
and its unprecedented custo 
SO called untouchables parta’ 
Give a difinite direction to 
admitting the caste con 
dorenip it is also astonishing ee 
asteism has crumbled to pieces 
would regard as the common-istic companies. maint ar oresent 

this precisely is what is encouraging from our standpo! ‘ p context. 
ontinuous propagation through both mass media and eduction eurgiegiam 
of this common-istic culture and philosophy as envisaged in Jagannath ideology 
eply to such burning problem. 


ne i onstitute @ fitting © ) 
t "eet ee further development !n this line is an urgent 


Necessity for progresss 


Professor of Philosophys 
Si University 
Nubaneswar-751 


SMALL SAVINGS HAS MADE RAPID 
STRIDES IN RECENT YEARS 


@ During Sixth Five-Year Plan Our State has been able 
to receive Loan Assistance to the tune of about 
Rs. 91 crores from Government of India on this score. 


@ Mobilisation of Small Savings 
spectacular progress during fi 
Seventh Five-Year Plan. During t 
of Loan Assistance received fro 


Collection Registered 
rst two years of the 
his period the quantum 
m Government of India 


Patra and National Savin 
caught on. During 
were mobilised from 
crores from |. V. P. 


8S Certificate VI Issue have 
1986-87 about Rs. 44°12 crores 
N.S. C. VI Issue and Rs, 10°84 


SMALL SAVINGS ORGANISATION 
OVERNMENT OF ORISSA 
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Lord Jagannath & Santh Kabir 


Sri Raghunath Patra 


sss ————_—_ EJ 


S anth Kabir manifested himself in a tank 'Lahar' at Kashi on a full bloomed 
Y lotus. It was full-moon-day of the month of Jyestha (June) in the year 
1400 ad. when bathing festival (Snanotsab) of Lord Jagannath was in full swing 
at Puri. His birth is full of mysteries. When some of the Hindu devotees are 
Of opinion that Kabir was born of a widowed Brahmin lady, others speak of 
the celestial light which feel on a full blossomed lotus in the tank 'Lahar', 
© the later, Kabir was not a human born, rather a descent of the Incompre- 
hensible to the level of human comprehension. Butthe Muhammadam devotees 
Say that santh Kabir was born and brought up in a Muhammadan family. The 
Niru and Nima had been to a tank for bath' and saw 
lotus. The small cottage of this couple was 
The meaning of Kabir .is the Brahma which 


Poor weaver-parents, 
this effulgent child floating on a 
illuminated by this celestial child. 
€xists in the hearts of all. 
There is ittle controversy about the spiritual preceptor of Santh Kabir. The 
be ietean devotees opine that Sheik Taki was the preceptor where as 
Hindus think, it is Acharya Ramananda. Some of the historians assume 'Pitambar 
Pir! of 'Grantha Sahed' as his spiritual guide as the concepts of Kabir do not 
tally with that of Acharya Ramananda. However Acharya Ramananda has been 
Widely celebrated as his spiritual teacher. Even Kabir has mentioned his name 
'N many places. 
Santh Kabir had exhibited innumerable miracles like that of Acharaya Rama- 
Nanda, Trailanga Swamy and Santha Nanak. 
It is said i dicted the birth of Kabir inauspicious, and 
that a Kaji pre } f Dus, sugaestea 

the Parents to kill this unholy child. The parents wailed and cried, Kaji abruptly 

the heart of the holy child but in vain. 


Pushed a wickedly sharpened dagger in : 
Not etre araet of blood come out. All got astonished and the Kaji saluted 


© celestial child. 
When h i would call upon saints to take thej 
e was a child, he eir food even though 
there will be no food at home. But the mother would get astonished to see 
°0d-grains all around. 


Acharya Ramananda denied to give initiation to Kabir as he was brought up 
Dossy Muhammadam family. But Kabir was succesful jn making the impossible, 
Ible, 
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It was chill winter dawn when Acharya Ramananda came to Ganges for bath. 
While descending down the bathing ghat, he felt the ,touch of a human child 
at his feet. The child started crying. Revered Acharya lifted the child on his 
plam and uttered 'Rama', 'Rama', as his usual habit. The child kept mum. 
Ramananda searched for the child after bath but in vain. 


The religious conference was in full swing. Ramananda denied Kabir to bé 
his disciple. Kabir narrated all that took place in that chill dawn at the sacred- 


shore of river Ganges and miraculously appeared as a baby inside the chamber 
of Ramannda to make him believe. 


Once Kabir offered an abnormally 
temple. Such a long cloth would no 
explained. But Kabir insisted. The 
was just sufficient . 


long cloth to the priest of Lord Krishna's 
t serve the purpose of the deity, the Bie 
priest got surprised to behold that the clot 


Once Sheikh Taki wanted to see his daughter buried under Kkablt 
vio: ’ rave. Santh 
was invited to grave-yard. At the twinkle of an eye,the eel came out of the 


grave and saluted in prostration at the lotus-feet of Santh ‘ ir. rename 
the girl 'Kamali'. The joys of father knew no bound. RNY Reelin 


Ninety six year old Kabir was brou 
Sikandar Lodi when later paid a vi 
denounced Quran, Mulla, 


ote a Be ce court of insolent ae 
Musjid, Roja and Maen i. Kabir was accused to 

Kabir bravely deposed that "He is neither 
GF ; ae Allows Rane epee {touch his water-pot but visits prostitutt 


f 
serves Ro i s bee 
at night. Though he converts his house to a en uae day -1mes ae meat 
regularly, he puts flowers on the dead body. To + a a ray. sit 
prostration IS a pretext only. Hindu kills goats ti Namal :Of» 02 ay None 
seems to be righteous, virtuous", att Menem pagan cones 
Ea PAR 
ALU fee ce Nealosthe foot-steps of an ant, it is needless Hf 
cat. ran ED Sader: geod mullah in the Musjid, Why unnecessa"lt 

. . . r : 
get rid of hypocrisy and inequity Fon Mea, ee fore-head, if one eal 
"The real acquaintance i 
religion but from th aera pt 


a 
© depth o ot be had from his caste, creed 


f knowled 
should not be assesseq €dge he possesses, T the SY 
contemplation. One tela the sheath. he cost of ‘tua 


A saint is is spit! 

f trusts j : recognised from his SP" Ace 
before the wicked Sultan without any foxy 'S Not a saint." Kabir send al “ 
Sultan was inspired bi 

A y the cruel i ath 
on being walked over advice of Kaji an ir to Og 
of Kabir who looked jing 2". elephant, ish ee tered Kabir f° tral 


Miraculous| affra” 
; ii € a lion ulti usly, the elephant was clu 
ding Kaji and Sultan boweg imately fell to the d, All iN iy 
Kabir. Own their heads before ore, oes san 


FF, 
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In order to test the virtue of Kabir, Sultan Lodi asked him to offer life to 
a dead body floating in the river Ganges. The dead body got rejevenated at 


Once and Kabir named him 'Kamal'. All got astonished. 


Santha ‘Kabir poured some water from his water-pot in the royal court of 
Kashi. When Maharaja of Kashi asked the reason, he replied "Meanwhile hot 
dal (pulses) has fallen or the foot of a sevak of Jagannath temple while carry- 
ng it for offering to the Lord. As he was engrossed with the worship of Lord 
Jagannath, | poured water for his immediate relief from Gangrene". Kashi- 
Raj got surprised to hear and deputed some spies to Jagannath temple to get 


the fact ascertained. And the event was true. 


Santha Kabir made his appearance at Puri on a Monday-morning the fourteenth 
day of dark fortnight of month Ashadha. The foundation work of Jagannath 
temple got damaged thrice by the high waves of sea. The sculptors got highly 
discouraged and the king gave up the hope of construction. Santha Kabir con- 
Soled the King to proceed ahead with work and came to sea-shorewhere he 
Was engrossed in meditation. He directed Sea-God to restirct his flow and 
'efrain from scour. The blue waters stopped spreading beyond Kabir and the 
Construction work of Jagannath temple went to uninterrupted. The holy king 
fell prostrate at the lotus-feet of Santha Mahatma, 


After . nstructed and deities enthroned, Kabir instructed the 
IN te oretecars whe Sten of sharing Mahaprasad among all, irrespective 
of Caste, sect, creed and religion. But the priests objected to the proposal. 
It was -tult_ 5 month Karitka. Priests of Lord Jagannath temple came 
to Sante Ken Sea ae morning bath in sea. They thought that Kabir a 
Uhammadan and did not pay any respect to the revered Santh Mahatma. They 
returned to the temple for worship of Lord Jagannath. But, to their fT 
Ment, they saw three Kabirs sitting on the sacred alter Ratna Sinhasan 
instead of Balabhadra, Subhadra and Jagannatha. The priests started praying 
abir fervently and the deities restored back to their usual embodiment. 
ahaprasad was taken by all without any discrimination of caste, creed and 
"Sligion. 

Lorg both Nirguna and Saguna Brahma for Santh Kabir. The 
felationship of “Santha Kabir with Lord Jagannath is based on following practi- 
es: 


(a) Mahaprasad of Lord Jagannath is taken by all irrespective of caste, 


creed and religion. 


here Santha Kabir sat down to restrict the flow of sea- 


ew : 
ey ohne ples gannath temple is known as 'Kabir- Choura', 


water towards Ja 
ame to this Kabir Choura, are offered fermented 


votees who Cc 
(c) The de prepared out of Mahaprasad of Lord Jagannath. 


gruel ' Tanka Torani’, 


*antha Kabir left this world in 1298 A.D. He got himself engrossed in medi- 
quien in a cottage at ‘Magahar, surrounded by all Hindu and Muhammadam 
Totes. A jet of light came out of his body and pierced through the roof. 
here was illumination all around from some time. The light - gradually 
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Only 

from sight soaring up in the sky. He left no mortal frame. ‘4 

ned were left on a chadar (upper cloth). Both Hindu and Muha 

devotees got flowers and chadar divided among them. Hindu devotees facing 
the portion they had as per their custom and erected Kabir Chour 
to East and the Muhammadans their grave at 'Magahar facing to west. 


Really mysterious is the life of Santh Kabir, both this arrival and eal 
It is the descent of the incomprehensible to the level of human compre sain 
the accounts of whose life pass on from generation to generation in apni 
and literature. They fathom the unfathomed with deepest reach of me aaa 
sical knowledge and highest intellectual satiety. They descend only to mal 


ate ‘ justice 
balance between vice and virtue giving preference to good over evil and just 
over injustice. They lose their desir 


es for material pleasures even intellectue! 
enjoyments and hanker after perfect in different paths of spiritual discip 
‘Kabir Chouras' are found all over the world : in Kenya, Zambia, Tanganayit 
Mauritius, Astralia, Ceylon. Trinided, Newyork, Sanfransisco, Canada, That 
Honkong, Brazil, Chicago etc. There are many Kabir Maths in Orissa ou 
which Gada Sahi Math of Nemala, 


it 
Badagaon Math of Kendrapara and ea 
Math of Berhampur are of importance. The birth ceremony of Santha 
"Kabir Jayanti' is observed all over- India 


in the full-moon-day of the mon 
of Jyestha i.e. the bathing festival day (Snanotsab) of Lord Jagannath. 

! 
Dharam Das, the beloved disciple of Santha Kabir selected 'Kabir cnour™ 
at Puri as his centre of accomplishment, "Sadan Pitha' which stands now cal 
a monument of devotion, a tie between devotee and the Lord. 'Kabir Chou ha 
at Puri is the oldest of all. The devotees of Santha Kabir belong to Pa 
Ramananda Sampradaya' of Vaishnavism. Acharya Natabar Das, the presé 
old Abbot of Kabir Choura at Puri blesses devotees coming over there. 
He puts a broom stick on the 
gruel 'Tanka Torani', prepared o 


it 
ii sof Mak €votees and offers fora 
j . a aprasada of nnat ~ 
devotees. Ladies spread their clothes and gents their Rony oa tenets oray 
‘Sahed Bandagi'; Kabir Bandagi' 'Saheb,' 's E pands ‘a 


Editor, 'MAHAPRABHU' 
Brindaban Dham, 
Lokanath Road, 
PURI-752 001, 
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alutations and adorations to the Supreme Lord (Jagannath), the life and 
god of Divine Life’. 


Conditions prevailing throughout the world today unmistakably demonstrate 
the truth the at material advancement does not mean advancement towards 
Peace and harmony. Material welfare does not give us inner contentment, 
though it might be, to a certain extent, a help to the achievement of that 
Of that inner contenment, as it saves us from the struggle for our daily bread 
and consequently provides us with greater opportunities for diving within and 
for discovering the inner peace. But, mankind does not live by bread alone. 
he secret lies in the fact that man, often unconsciously, strives to achieve 
odhead, for God has given him the grace of intellect with which to think 
and find out the way towards the realisation of his Godhead, and, even if 
his mundane ambitions and desires for a time distract his attention from God, 
ultimately the spirit wind and man resumes his quest for God. Many are the 
Ways which lead us towards Self-realisation. Each invididual has his own 
Problems, every nation has its own peculiar characteristic. Wisdom lies in find- 
ing this out and in so educating the people that the nation civilisation has 
@ clear impress of this fundamental characteristic. The culture of India is 
rooted in Eternal Values. India is famous for spirituality and ancient philosophy. 


Selflessness, charity and morality ar 


e the culture of India. 


Eternal Values of Life 


H.H.Sri Swami Sivananda 


y. Civilisations based on the shifting sands 
to crumble down. Civilisations based on 


g, transitor 


are bound ‘ali 
ould endure. Materialism has man's selfishness 


the ¢ ae 
ulture of the Spirit alone Ww A 
p has selflessness as its vital force, Selfishness 


Everything else is changin 
of materialistic culture 


spirituality ‘ 
ord, disharmony and destruction, selflessness will lead 


s and happiness: 


vie motive-power; Sf 
naturally create disc 

Peace, harmony, progres 
The primary truth of every fe 
a the eines of right conduct. The Manu Smriti, Yajnavalkya Smriti all 
ig ain the code of right 
th the essence of ethical 
Gal Sermon on the Mount © 
putt of humanity. Prac 
it Urs, friends, your OWN fa 

Will confer on you lasting 


74 


Ahimsa (non-injury in thought, word and deed), Satya (truthfulness) and Brann 
charya(all round sense control),- these are the very foundation of ehiest 
practice of these virtues is a great universal vow for the whole of man ad 
The practice of the cardinal virtues purifies the heart and Ssteadies thet 
and prepares the aspirant for the reception of the transcendental light. Rig a 
ousness (Dharma) is rooted in these virtues. All enimities and hatred ee 
in the presence of one who is established in Ahimsa (non-injury). It can 


realised only by adhering to Truth. God is Purity itself. It can be reallees 
only by practising purity. There is an interesting story of two birds to rev 
"this truth. 


Once there lived a wicked and dreadful fowler who used to roam about I" 
a forest. His work was to lay nets, catch or kill birds and sell them. He livé 
for many years without ever understanding the sinfulness of his life. One day 
a great storm, with thunder and rain arose. The fowler, with his Hohe 
benumbed by cold, was standing underneath a tree. At that time a fema 
pigeon dropped down benumbed from the tree under which the fowler was 
standing. He cought hold of the pigeon and threw it into his basket. 


The mate of the female bird that was sitting on the branch of the tree grieve’ 
very much at the absence of his partner, He said: "What a furious storm rage. 
today. My wife has not yet returned, Separate from her my home appear 
to me a void. A householder's home, even if filled with sons, grandsons 
daughters-in-law and servants is regarded empty if there is no housewife 


One's house is not one's home, One's wifé is One! without 
Roe Ss i ouse ; 
the wife is.desolaté like a forest. If my ‘wif home: A, th life 


itself will have no value, Practising most exc wn 
| eat, and never bathes before | bathe. She - gj sit do 

and never lies before | lie down. She rejolees wres i. ie ae 
sorry when | am sorry. She is cheer! 

ness when | am angry. 
him, she always does w 
such a one deserves prai 
|! am worn out and hungry. Devoted 
wife is devout in her adoration of me. 
if one lives there with his 
place is a desolate desert, 
of virtue, profit and desire, 
in all. worldly affairs. She is the best 


is no friend like one's wife, There ; in Sickness and woe: 
the wife in acts undertaken for tor act, 12 better associseess ANd WOR 


gious merit," 


in her love, my 9 
* Even the foot of a tree is one's i 
ion. Without one's wife, ene 
Ompanion in all one’s 


7 +qeon 

Pigeon on the ale pig". 

Wler, told him, "Whether | have Son cial ee the ine 

nusband thus speaks of Lp ith 

* If the hus lease? ue 

union takes place in in Som become Pleased with ean om the matt st 
God," ce of fire, the husband is the wife's 9f@ 


Calling to her husb: 


and the fe , for 
you. Follow my advice, © dear eae Said." | shalt say what is gO 


Sband. Become the rescuer of a SU 


75 


This fowler lies here by your house, stricken with cold and hunger. Treat him 
hospitably. He who worships Mother, Father, Teacher and uninvited guest as 
God is a really righteous person. A householder who practices virtue according 
to his ability, acquires endless regions of bliss hereafter. You have sons, O 
husband'. Cast off all love and attachment for your own body. Adore this 
fowler. Please him and thus acquire virtue. Do not grieve for me." 


Hearing these words of morality and reason spoken by his wife, the male 
Pigeon was filled with great delight. He honoured the fowler according to 
Scriptural rites. ‘He said, "O fowler'. You are welcome today. Tell me what 


| should do for you. This is your home. Hospitality should be shown even to 
s to his house. The tree does not withdraw 


one's enemy when the latter come ; 
its shade from even the person who comes to cut it down. One should, with 
diligence, do the duties of hospitality towards a person who seeks shelter." 
Hearing the words of the bird, the fowler replied : " | am benumbed with 
Cold. Kindly make arrangements to warm me". The . bird collected a number 
of dried leaves on the ground and, taking a leaf in his beak departed quickly 
to fetch the fire. Returning after a i eh a ses it set flame 
, ith j ins and aske owler to warm hi . 
to the dry leaves, fanned diated, ‘He began to warm his stiffened limbs" and 
Hunger is distressing me. | wish 


regai i . He said to his host. 
gained their use "| have no means of appeasing 


you to give me some food." The bird said: ; 
your fiitger We dwellers of the forest always live upon- what we get at the 


mom " F moment an idea flashed in his mind. The male pigeon said 
to be, liStiter: M hall please you. Wait for a moment. " He lighted up a fire 
with the help of some dry leaves and, filled with joy said, l have heared 
it said formerly by the great Rishis, gods and Pitris that there is great merit 
in honouring a guest." The great bird, with a smiling face, went round the 
fire thrice and then entered the flames. The female bird, remembered her 
husband and stricken with grief for him wept bitterly and bewailed thus: "I 
Cannot, O dear husband, remember a single instance of you having done me 
Thiuty. widowst even if they are mothers of many ‘children, are miserable when 
bereft of the husband. The gifts of the father, eh the att and of the son 
to a woman are but limited. But unlimited are the gl ts that her husband alone 
Makes to her. What woman is there who would not therefore worship her 

i or likether husband and no happiness than 


to st herself , ; 
Hoi, Vago saw her husband if Beg form with garlands and 
dress of various cblours, sitting In a celestial car and surrounded by other 
pe eee cars with are eo 
Of happi . The fowler sa es 
Car, Fe *besall to think of the means Ot ee ae Same merit. The fowler 
lamented : "What have ! done ee d bl will be the sin, the outcome 
©f my own deeds. | am highly ia ha nt eres | am very cruel. | am 
&@ mean wretch. Great will be my sin ei ah last for ever. My understanding 
is wicked,This nobl2 pigeons: Dy a iherol eon ah life has taught me a great 
esson. Alas | By giving UP ie ae | aren h a8 shown how a guest should 
be adored, Taught by this examine ie Bek ereafter practise righteousness. 
ighteousness is the greatest refuge. To be truthful, sincere; honest, to serve 
he sick, poor and the nee 
to this body. | will bear in 
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. i) 
| shall exhause my life a shallow tank in summer in the service of all beings:' 
The fowler threw away his strong staff, his shaft iron stick, his nets and his 
iron cage and became’ a friend and wellwisher of all beings. 


The first condition of wisdom is that we must 
tions, our folly, look into their very eyes, rise superior to them, triumph over 
them and adopt a sane philosophy of life which will make us masters of our 


natures, perfectly human, living on the border lines of our essential nature 
and weilding fullness of power, beauty and bliss. 


admit our weakness, our limita- 


We should purge our soul of all non-sense, 
slay the revening wolves of the brute instince 
dice and ill-feeling from our hearts, 


blow out the dross in our thought, 
ts in us, disperse the fog of preju- 
Seek peace and serenity in the spiritunal 
life, possess new eyes and new hearts and live a life of consummate purity 
and perfection. 


Now is the time for one and all to turn to the ancient Eternal Values of life 
promulgated by our ancient sages and Saints and see that it is helped to grow 
into a mighty conflagrion and spread throughout the world! For, now that the 
ashes that covered it and hid it so far, the alien culture that left inet Beanedien 
Culture to burr, beneath the embers, have been blown out, we have to take 
Particular care to see that the violent storms of materialism blowing from 
the West do not carry this fire away and throw it in the ocean of chaos and 
confusion. We should see that quickly the Protective shield ional Culture 
is placed around this fire and this fla teld of nationa 

burn all that more calmly, 


4 an 
gloom from the face of the earth. It is the ae ANC dispel, darkness 
this world. 


Soar high always in the realms of devine 

r é d hi vee ledes 
and realise the Lord of Life, Love ang Joy. This inde s ee ere i 
BF hee life 'S selfless service. The bread of life is uniueraet ae “The water 
Ba ee marie Te Sweetness of life js devotion. The fas f., llfeale 
os orer Pe Pivot B life is meditation. The goal of lite te eatenoiaatien 
service of others, Lea’, Meatest gift. Utilise every second profitably in the 
day as if it et, Goad a simple life. Leads regulated life thee Hit each 

i ere the last day, and Utilise eve pee a itation 
and service. Let your "y Second in prayer, meditatl? 


life 
all. Serve all. Love all, eee to all. y Sacrifice to God, See God es 
of infinite Bliss, You will) ree * You will discover shining treasut 
healthy,you will be free, you will be strong, you will 


peaceful. You will ing ire be ha ou will 
be sacred. Then this wortg 2”, Pless all whose lives you euch Let all 


and tranquility. be a paradise of beauty, a heaven of pe? 


Pursuits an 


be 
life 
ce 
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